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INTRODUCTORY NOTE 


It is a great pleasure for me to present to the readers this second volume 
(1982-83) of the Journal of the Department of Arabic & Persian, Calcutta 
University. This multi-lingual research periodical of the Department started 
its career during the session 1981-82. This issue should have appeared in the 
following academic year, but due to unavoidable circumstances it could not 
be done. Itis expected that the next volume of the Journal covering the 
session 1983-84 will see the light of the day very soon. 


As it is customary to acquaint the readers with the academic activities 
of the Department during the relevant session, I would like to mention in 
the first instance that by the recently introduced rotational system of 
Departmental headship, I took over charge as the Head in February 1982 
on the termination of the headship of Prof. A. K. Burke. It may be noted 
that several vacancies including three old vacant posts in the Department 
were filled up during the new regime with the kind co-operation of the 
University authorities, Research fellows attached to tbe Department 
continued their work uninterrupted. An educational tour of the Departmental 
students was undertaken under the supervision of Dr. Md. Firoz. For the 
first time a symposium was organised by the Department on the life of the 
Prophet Mohammad (Sm.). In short, the cause of Arabic and Persian, 
which are among the most important languages ofthe world, has been ably 
served by the Department during the year under review. 


The readers will perhaps feel happy to note that in accordance with the 
declared policy of our University to accord due importance to Bengali in 
the sphere of higher learning in West Bengal, we have included an article in 
Bengali as the token of our approval of that policy as also of our intention 
to implement it in our academic activities. It is earnestly hoped that the 
readers will find the articles both interesting and informative and the 
periodical worthy of the great traditions of this premier Department of tlíe 
University. 


I shall be failing in my duty if I do not express my thanks to the 
University authorities for rendering all possible help in publishing this 
volume. Further I would like to thank my colleagues in the Board of 
Editors for their co-operation and to the learned contributors for their 
valuable papers. The New Asian Printers also deserve our gratitude for 
printing this issue within a short notice. 


Md. Rahatullah 
5 1 Editor-in-Chief 


HISTORY OF THE DEPARTMENT 
OF 
ARABIC & PERSIAN, CALCUTTA UNIVERSITY 


PROF. MOJIBUR RAHMAN, M.A., Ph.D. 
Retd. Head of the Deptt. of Persian, Maulana Azad College, Cal. 
Part-time Lecturer, Department of Arabic & Persian, 
Calcutta University. 


If ever Advancement of learning has been a presiding deity, any where, 
itis Calcutta University, and if a Vice-Chancellor had ever been the idol 
of every heart, it was Sir Asotosh Mukherjee. A tall figure of massive cast, 
a dynamic personality of lions heart, Sir Asotosh whose sole aim of life 
was to bring light to every home of Bengal, organised, and developed the 
University on strong line. 


It was he who realised, for the first time, the importance of the study 
of Arabic and Persian which store the source books on history of the 
medieval period. After the promulgation of New Regulation under the 
Indian University Act, 1904, Post Graduate Study of Arabic & Persian was 
started in Calcutta University. Students then appeared as external 
candidates and the University arranged for looking ever their answer scripts, 
and declared the result. 


Sir Asotosh Mukherjee deplored the lack of proper facilities for the 
acquisition of learning in Arabic & Persian. He wanted to pull it up, and 
make it a full fledged department. Hence in 1913, teaching the subject for 
M.A. students was started. Three distinguished persons like Shamsul Ulama 
Muhammad Gilani, Zubhadur Rahim Zahid Suhrawardy and Agha 
Muhammad Kazim Shirazi joined the Department as lecturers to teach 
Arabic & Persian. 


In 1917 the teaching staff was strengthened by the addition of two 
more lecturers, including Taraporewalla (Prof. of Comparative Philology). 
But Sir Asotosh was not satisfied even with this arrangement. Syed Khuda 
Bukhsh had left on record that Sir Asotosh Mukherjee declared at the 
meeting of the Senate of Calcutta University, to make the Department a 
great centre of Islamic studies to run on Scientific lines. 
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In 1926 in pursuance of the wish of Sir Asotosh (d. 1924), his successor 
son, Dr. Shama Prashad Mukherjee created oneadditional post of whole time 
Lecturership and two part time Lecturership, and appointment swere made. 
Sir Abdullah Suhrawardy, M.A., Ph. D., joined the Depatt, at this period, 
and was made incharge of the Department. 


In 1929, the Senate appointed Dr. Md. Zobair Siddiqi, M. A, B. L., 
Ph. D. (Cantab) Sir Asotosh Professor of Arabic & Persian and Head of the 
Department, who continued up to his retirement, 1962. Dr. Md. Zobair 
Siddiqi, before joining C. U., was Head of the Department of Arabic & 
Persian, Lucknow University. 


Annual Report (1952-53) of the Calcutta University records that Fazlur 
Rahman Baqi and Dr. Md. Ishaque, the two eminent Lecturers of the 
Depatt. edited ‘“‘Tarikh-i-Bangala” for the period (1695-1756) written by 
Munshi Salimullah. 


1905 University Calendar reveals that two students appeared as 
Private Candidates in Persian :— 


(1) Akramuzzaman Khan—TII class. 
(2) Md. Abdul Hafiz II class. 


In 1913, the following persons were examiners :— 

Arabic (1)Dr. Abdullah Mahmood Suhrawardy, M. A., Ph. D. 
(2) Shamsul Ulama Sk. Md. Gilani 
(3) Shamsul Ulama Md. Ahmad 
(4) Shamsul Ulama Abu Nasar Md. Waheed, M. A. 


Persian—(1) Sk. Muhammad Gilani 


(2) Shamsul Ulama Md. Ahmad 
(3) Maulavi Md. Kazim Shirazi 


As recorded in the Calender, the following students, year-wise passed 
their M. A. Examination : 


1919 Arabic 
(1) Abu Usman Khalid I class (2) Shahid Suhrawardy I class 
(3) Md. Haidar Ali II, (4) Md. Sanaullah 1] مر‎ 
(5) Fazlur Rahman Chaudhry II ,, (6) Ataul Hakin 1] ور‎ 
(7) A. M. Md. Asad H, 


Note: Due to nonavailability of the University Calender and other records for ready 
reference, the writer regrets for the gaps, bere and there, in reviewing the whole 
period of the existance of the Department. Efforts bave been made to assemble 
materials as far as possible by doing field work which present at least a glimps of 
the achievments and progress of the Department, 
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1919 Persian 
(1) Gholam Ahmad Ashaí Iclass (2) Md. Abu Sayeed TI class 


1929 Arabic 
(1) Syed Abul Qasim 


^ Md. Jalaluddin I class 
1929 Persian ; 
(1) Khalilur Rahman I class (2) Md. Ishaque Hossain II class 
(3) Kazím Ali Kazim II class (4) Md. Noorul Haque 11] ,, 
1932 Persian 
(1) Khalilur Rahman Iclass [2) Abbas Ali Khan (Bikhud) I class 
(3) Musa Salehjee I class Head of the Deptt. of Urdu, Arabic 
Persian, Maulana Azad College, 
d. 1968. 
1933, Arabic 
(1) Md. Abdul Baqi : I class 
1933 Persian 
(1) Md. Ismail Iclass (2) Hafiz Abdul Hafiz À class 


Asstt. Prof. Maulana Ázad 
College retd. in 1967. 


(3) T. Hossain II وب‎ (4) Abdul Qadir (did not appear) 
(3) Zahoorul Haque 1] ور‎ 


1940 Persian 
(1) Ahsan Ahmad (Ashk) I class (2) Md. Amin (from Assam) I class 


(3) Mojibur Rahman Il ,,: (4) Ahmul Ehsan II ,, 
(4) Syed M. Hasan II, (6) Abdul Muqtadir II ,, 
1946 Persian 
(1) Ata Karim Burke II class (2) ©. J. Beg I ,, 
(3) Fazlur Rahman Ti; 
1949 Arabic 
(1) Md. Ahsan I class 
1949 Persian 
(1) M. N. Hasan Hashmi I class (2) Abdullah II class 


1955 Persian 
(1) Miss K. Jalil (2) M. Mushtaq 


"te چچ‎ 


I class 


II class 


I class 


I class 


II class 


I class 
II ,, 


I class 
II ور‎ 
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1956 Persian 
(1) Abdus Subhan I class (2) Syed Masihullah 
(3) 5. Hamid Quadri 


: 1958 Arabic 

(1) Abdus Subhan II class (2) Harun al-Rashid 

1958 Persian 
(1) Md. Hashmuddin Iclass (2) Taj Abdul Karim 
۲ 1959 Arabic 
(1) Md. Shahabuddin I class 

1959 Persian 
(1) Md. Amin I class (2) Husna Banoo 
(3) Zaheda Khatoon Tu 

1961 Arabic 
(1) Md. Samiullah Asad Iclass (2) Md, Sikander Ali 
(3) Md. Jamaluddin 1] ور‎ 

1962 Arabic 
(1) Md. Shahidullah I class 

1964 Persian 
(1) Syed Manal Shah Al-Quadri I class (2) Maryam Saleh 
(3) Shafique Ahmad I,  (4)Jahan Ara Begum 
(5) Saghira Asfa Arfi II, (6) Manzar Hasan 


1966 Arabic ۳ 
(1) Syed Manal Shah Alquadri I class (2) A.Z. Harunur Rashid 
(3) Md. Moniruzzaman II ,, (4) Md. Abu Talib 


1966 Persian 
(1) Nasreen Jahan I class 
1968 Persian 
(1) Sayeedur Rahman Masood I class (2) Kaniz Fatema 
(3) Javaid Iqbal I, (4) Jahan Ara 
(6) Md. Hashim H, 


1969 Persian 
(1) Md. Feroze I class (2) Md. Mansoor Alam 
(3) Md. Zahiruddin II „ (4) Rehana Sultan 


0 
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ود ]1 
U,‏ 
رو ]1 


II class 
I 


33 


I, 


II class 


I class 


7 


I class 


II class 


I class 


1972 Persian 


(1) Qazi Md. Amin Iclass (2) Md. Shahabuddin 
(3) Anwer Ali Il ,, (4) Hafiz A. Rashid 
(5) Md. Hashim IL, (6) Shaheda Sulaiman 


(7) Nasim Akhtar (Absent) 
1973 Arabic 


(1) Shabbir Ahmad II class 
1973 Persian 
(1) Sarfaraz Khan II class (2) Md. Sarfaraz 
(3) Shawkat Balal I, (4) Husn Ahmed 
(appeared in 1974) 
(5) Shams Ahmad IL, (6) Samiduddin 
(7) Gholam Sarwar Fz 


1974 Arabic 
(1) Chaudhari Khairal Islam Iclass (2) Sk. Amjad Hossain 
1974 Persian 
(1) Ayesha Rizwavi I class (2) Shahnaz Begum 
(3) Shamim Mustafa II ,, 
1979 Arabic 
10 students appeared; 2 got I class 
(1) Shaikh Serajul Haque Iclass (2) Md. Kasid Ali 


other were placed in 1] وى‎ 
1979 Persian 
(1) Rafique Anwer Iclass (2) Shabbir Neyazi 
(3) Pervez Siddique I» (4) Zafar Ali 
(5) Jahan Ara I, (6) Safdar Ali Khan 


1981 Arabic 
18 students were on Roll; 15 appeared ; 1 got I class 
(1) Noorul Islam I class 11 students got 


1981 Persian 
5 students were on Roll ; 3 appeared 


(1) Akhter Shakil Iclass (2) Mukhtar Ahmed 
(3) Shawkat Ali II ور‎ 
1982 Arabic 


11 students appeared in the examination. Result not yet Pub. 


33 


97 


» 


33 


1982 Persian 2 
4 students appeared in the examination. ور‎ 
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DEVELOPMENT OF THE DEPARTMENT 


Departmental Journel 


The present Vice-Chancellor has taken keen interest in developping the 
Department of Arabic & Persian from the very beginning of his essuming the 
office. He was kind enough to sanction amounts annually for bringing out 
the Departmental Journal which has galvanized the literary activities of both, 
the teachers and the taughts. 1 


E Seminar Library 
Steps have been taken to establish Seminar Library; three Steel 
Almirahs have been purchased, annual grants of Rs 3000/- have been made to 
purchase books and equip the Library for the benefit of the students and 
teachers of the Department. 


Educational Tour 


Students have been encourged to go on educational tour for which 
reasonable amounts are regluarly sanctioned. In 1978, students of the 
Department went to Delhi, Aligarh, Agra etc. and visited the places of 
historical interest under the Professor-in-clarge, Dr. Md. Rahatulla. 
Similarly the next year, another batch of students under the charge of 
Prof. Md. Feroze visited Ajmer, Delhi, Aligarh, Jaipur, and Agra. In 
another year the students themselves under a student-Head went to Hydarabad 
side and enlarged their dimension of knowledgs by visiting the places of 
educational interest. 


In 1981 another batch of students, under the charge of Prof. Mojibur 
Rahman, visited Madras, Bangalore and Mysore. Md. Kasid Ali, a student 
of Arabic Department showed his skill of management and control in course 
of this tour. All centres of learning and historical places were visited at the 
three places mentioned above. 


Another batch embark on the excursion soon after the monsoon was 
over under the charge of Prof. Badiur Rahman. 


The authorities of the Calcutta University are quite aware of the 
susciptibility and aspiration of the students, and as such they always 
encourage extra-curricular activities, 


International Serainer 


When 14 hundred years of Islam Celebration was held in Calcutta 
in 1981., which was organized and steered through by Dr. S. M. S. 
al-Quadri, the Department of Arabic and Persian also desired to hold an 
"International Seminar on Islamic thought and world civilization" at Muslim 
Institute, Calcutta, in collaboration with the above mentioned Celebration 
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Committee. The authorities of Calcutta University not only gave their 
consent but also made a sum of Rs 2,000 available to meet necessary expenses. 
The three days Seminar was inaugurated by the Chancellor Mr. T. N. Singh. 
The Governor of W. B. The Vice-Chancellar Dr. R. K. Poddar C. U. was 
pleased to address the distinguished guests and scholars gathered from 
Universities of India and abroad. -The following scholars graced the occasion 
and participated in the Seminar. 


1. Md. Hasan Sharq—-Afghanistan’s Ambassador to India. 

Mr. Ahmad Hamoud Al-Maamiry, of Oman 

Mr. Ibrahim Taha Ayub— Ambassador of Sudan to India 

Dr. Abdullah Abbas Nadvi-—Prof. of Abdul Aziz University, Mecca. 
Dr. Ibrahim Shata—Cairo University (Egypt) 


Dr. Imamuddin— Prof. Head of the Depatt. of Islamic History 
Dhaka University (Bangla Desh) 


সি مب‎ RM 


Besides, Dr. Mukhtaruddin Ahmad of Alg. U ; Prof. Amir Hasan Abdi 
of Dethi U.; Wahid Haq Ansari of Lucknow U.; Head of the Deptt. 
of Persian Madras U.;, Dr. Md. Siddiq of Patna U. ; Prof. of Arabic © 
Persian Jamea Milliya, Delhi, to mention a few, also participated and read 
their papers. 


First Symposeum on the life of Prophet Muhammad 


In Augest, 1982, students of Arabic & Persian, Islamic History and 
Urdu Departments, jointly organised the first symposeum on the life of 
Prophet Muhammad (Be peace on him) at Darbhanga Hall, C. U. This was 
organised under the guidance and Supervision of Dr. Md. Rahatullah the 
Head ofthe Department of Arabic & Persian. A sum of Rs 2000/- was 
sanctioned by the University for necessary expenses. The Vice-Chansellor 
inaugurated the function with his thought provoking speech. Eminent 
scholars like Dr. Atul Roy, Head of the Deptt. of Islamic History, 
Prof. Dr. Amalendo Dey of Jadabpur University addressed the gathering. 


University Professor and other Dignitaries who visited the Department 


The following eminent scholars visited Arabic and Persian Department 
at different points of Time :— 


1. Prof. Shamsuddin of Kashmir University in 1981. 
2. Iranian Counsul in India in 1981. 
3. Iraq Cultural Attache in 1982. 


4. Prof. Md. Yusuf Kokan (Madras University) in 1982. 
5. Vice-Chancellor, Kabul University | in 1983. 
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Teachig Staff in 1931-33 


1. Dr. Md. Zobair Siddiqi, M. A., B. L., Ph. D. Head of the Departt. 
(Sir Asotosh Professor) 
Dr. Md. Ishaq, M. A., Ph. D. 


Shah Kalimur Rahman, M. A. 
Mr. Agha Md. Kazim Shirazi 
Maulana Abdur Rashid Pabnavi 
Mr. Bogdonov 


OY TUN, E DS 


Teaching Staff in 1938-40 


1. Dr. Md. Zobair Siddiqi, M. A., B. L., Ph. D. Head of the Deptt, 
(Sir Asotosh Professor) 
Dr. Md. Ishaque, M. A,, Ph. D. 


Prof. Shah Kalimur Rahman, M. A. 
Prof. Usman Abu Khalid M. A. 
Prof. Shibli Ibrahimi M. A. 

Prof. M. M. Nimazi 

Prof. Fazlur Rahman Baqi 

Prof. Akbar Husain Nadvi 

Prof. Duzon 


PAA ^ RM‏ ص 


Head of the Department 
1929—1962 1. Dr. Md. Zobair Siddiqi, M. A., B. L., Ph. D. (Cantab) 
1962 — 1963 2. Dr. Md. Ishaque, M. A., Ph. D. 
1963 —1965 3. Prof. M. M. Nimazi 
4 


Dr. Amalendu Bose (Head of the English Deptt. 
Prof. incharge of Arabic & 


Persian Dept. 
1968 —1982 5. Dr. Ata Karim Burke M.A., D. Litt. (Asotosh Prof.) 
1982 Feb.—1984 Feb. 6. Dr. Md. Rahatullab, M. A., (Al-Azhar, Egypt) 
Ph. D. (Cal). 


Note: Under the Rotation Scheme, Prof. Dr S. M. Manal Shah Al-Quadri took over 
: the charge of Headship from Dr. Md. Rahatullah on 9.2.84 and now he 
became Head of the Department of Arabic of Persian for two years, with effect 

from 8. 2, 84, 
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Sanctioned Posts in Arabic & Persian Department 
Professor 1 Reader 2 Lecturer 4 Part-time (Salaried) 1 
Part-time (Honourary) 2. 


Present Teaching Staff in the Department 

1. Dr. Md. Rahatullah—M. A., Ph. D. Reader, Head of the Department, 
Since 7, 2. 82 
Lect C. U. 1965, Reader in 1976. 

2. Dr. A. K. Burke, M. A., M. litt. & D. Litt. (Tehran) 1967... Professor 
Lect. C. U. 1954 ; Reader 1968 ; Asotosh Prof. and 
Head of the Deptt. Since 1976 ; retired, 1982; 

working ou re-employment. 


3. Dr. S. Manal Shah Al-Quadri, M. A., Ph. D...... Professor 
Lect. C. U. 1966; Reader in 1976; Professor 1983 


4. Dr. Md. Firoze, M. A., Ph. D. joined in 1976 "ne Lecturer. 
5. Dr. Md. Amin, M. A. (Per. Urdu) Ph. D., joined in 1979 55 
6. Badrul Rahman, M. A. joined on 1. 8. 83 T 

7. Dr. Mojibur Rahman, M. A. (Pers. & Urdu), Ph. D. Pers. 1970 

Retd. Asstt. Prof. & Head of the Deptt of Persian 

(M. A. College Cal. up to 1977; Part-time Lect. 

C. U. 1971 

8. Dr. Md. Samiullah Asad, M. A. Ph. D. Since 1977 Part-timer 

9, Mr. Md, Shahidullah, M. A., (Hony. Part-timer) 

10. Mr. Harun al-Rashid, M. A. Guest Lecturer 

11. Dr. Abdus Subhan, M. A., Ph. D., -(Hony. Part-timer) 


Note - It should be noted that the appointments of one full time lecturer, and three 
part time Lecturers were made within 5 weaks under the Headship of 
Dr. Md. Rahatullah, as a step to develop the Department. 


Scholars admitted to Ph.D. Degree, in Arabic/Persian of Calcutta University ` 


Names of Scholars Subject 
1. Md. Samiullah Asad, M. A., Ph. D. Arabic 
2. Md. Rahatullah M. A., Ph. D. in 1980 7 
3. Abdul Ghani M. A., Ph. D. ۳ 
4. AbdusSubhan M. A., Ph. D. 1965 Persian | 
5. Md. Firoze M. A., Ph. D. 1975 ۳ 
6. S. M. Al-Quadri M. A., Ph, D. 1976 E 
7. Md. Amin M. A., Ph.D. 1976 M 
8. Nasrin Jahan M. A., Ph. D. 1979 5 
9. Mansoor Alam M. A., Ph, D. 1982 » 
10. S. Qazi Aminuddin M. A., Ph. D. 1982 ۳ 
13. M. A., Ph. D. 1981 ۳۹ 


Miss K. Jalil 
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Syllabuses revised & Certificate in Language course started 


New groups of papers in Modern Arabic & Persion have been included 
to make the students abreast with the march of time. 


Classes for Certificate in Language, and Deploma Course in Arabic & 
Persian have also been started for the benefit of those who are interested to 
learn these languages. Classes are regularly held and teachers of the 
Department take these classes in addition to their normal duties. 


Scholars doing Ph. D. 
Scholars Subject - Supervisor 
Md. Hayatullah, M. A. (Al-Azhar), Arabic Dr. Md. Rahatullah 
Md. Badruddin Sayeed, M. A., (Al-Azhar) 
Ziaul Alam, M. A., 
Md, Kasid Ali M. A. - 
Md. Kalimuddin , 
Syed Banijuddin Ahmad 


E 


O t ROO ده‎ তা 


/ 
Persian 


Ayasha Rezwani, M. A. 33 Dr. A. K. Burke 
Mehrunnesa M. A. ` 
Sarfaraz Khan M. A. is à EN 
Harun Al-Rashid M. A. (in Arabic) 
Shahidullah M. A. 
Mazherul Islam M. A. 
Moinul Haque M. A. 5 97 
Kamal Ahmad Jafari, M.A., Persian Dr. Mojibur Rahman 
Jahan Ara, M. A. ۱ 
Safdar Ali Khan M. A. ^ 
Akhtar Shakeel M. A. 5 i 5 
Shahnaz Begum M. A. ` » Dr. S.M.S. al-Quadri 
Ghiasuddin M. A. n T 
Shahab Ahmad M. A. ۱ 
Rafique Anwar M. A. 


35 55 


33 و 


» 33 


ES FEE TREE BE 


MAULANA MUZAFFAR BALKHI 
AND 
THE STYLE AND DICTION OF HIS LETTERS 


` By Pror. NAZIR AHMAD, Aligarh. 


Manana Muzaffar Balkhi was a great scholar, poet and writer. He 


was born and brought up in Balkh, where from he migrated to India and 
was employed as a teacher in the Firozshahi school in Delhi. After some 
time he migrated to Bihar where his father had already settled and had 
been leading a saintly life under the spiritual guidance of Ahmad Chirmposh, 
a saint of the Suhrawardi order. Maulana Muzaffar, preferred to attach 
himself to Ahmad's first cousin, the reputed Shaikh Sharafud-Din Yahya 
Maneri, under whose care and training the Maulana became a distinguished 
Sufi of the Firdausi order. He had paid visit to the holy shrines at Mecca 
and Madina more than once. In one of such visits he is stated to have 
taught the Hadith in the divine sanctury at Kaaba during his four years' 
stay. During his closing period he again started to pay a visit to the Kaaba 
but breathed his last in his way in 803 A. H. 


Maulana Muzaffar was fortunate in a way that sufficient number of his 
writings have escaped the ravages of time. A small collection of his 
poetical works has been collected, edited and published by Prof. Syed Hasan 
while his collections of letters have been critically noticed and examined by 
Prof. Syed Hasan Askari of Patna. Syed sahib has published an article 
under the title of “The Maktub ofa Sufi of Firdausi order of Bihar” in the 
series: Maktab literature as a source of Socio-political history in which he 
has given a critical account of the Maktabat-i-Maulana Muzaffar whose 
careful study would enable me to dig up many things which are quite new 
and real discoveries of historical and cultural importance. Prof. S. Hasan 
Askari had two manuscripts of the Maktubát at his disposal. I have 
recently discovered an incomplete manuscript of the same in Gorakhpur and 
the owner has allowed to make use of it, And my study is based on it. As 
Prof. Syed Hasan Askari has exhaustively examined its historical and 
cultural value, I shall deal with the literary aspect of the Maktibat. 


The manuscript at my disposal is incomplete, defective both at the 
beginning and the end. It starts with the last three lines of the letter no. 35 
and finishes on letter no. 121 whose few lines are missing. In' other words, 
of the 181 available letters, the manuscript under discussion contains only 
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86 less than a half and my study is based on the defective manuscript whose 
many other pages are ruined and damaged. The manuscript is new but it is 
an annotated copy. The whole text is translated into Urdu in the foot note. 
The specimen of the language of the translation isas follows ; : 


ó. ০০৪১‏ داثره n‏ حلت کی کجہری مسن له سب عذر U‏ سموع 
هين اور اگر كوثى كبر که مجھے اس راہ مس وه سب كمالات حاصل 
هس لو مس Kasl‏ قدم حومول اور کپون got‏ درا سعادت بادا مرا نگون 
Gy be‏ - بنده اس خلل دماغ کی وجه سے جو مجھے ہے اس قسم کے هذبانات بہت 
Wy‏ 2‘ مخدوم Zl‏ کرم سے معاف MUS‏ عاقبت بخير هوا والسلام - 


The translation suggests that the transcription cannot go beyond seventy- 
five years. 


Now let us turn to the consideration of the literary and linguistic value 
of the Makiubat. 


It may be admitted that Maulana Muzaffar was very mueh under the in- 
fluence of two personalities namely his teacher Shaikh Sharafud-Din Yahya 
Maneri and ‘Ainul 30228 Hamad4ni. The former was a prolific writer and a 
great scholar who has left considerable number of works on sufism in a simple 
lucid, chaste and attractive style. Maulana Muzaffar's writings are an 
attempt to copy his teacher and guide in thought and expression. ‘Ainul 
Quzzàt Hamadáni a devout sufi scholar and writer, though killed at an early 
age of 33 years in 525 by Abul Qasim Darguzini, some time the minister of 
Sultan Sanjar Saljugi, had left many works on sufism including several 
collections of his letters. It is these letters that have been a model for 
Maulana Muzaffar whose indebtedness is evident in many respects, such as 
the Maulana mentions him several times (See letters Nos. 51, 71, 83 etc.) 


Like ‘Ainul Quzzüt, Maulana Muzaffar has written his letters in simple 
language which is intermixed with the quotations from the Quran, Traditions 
and Persian and rarely Arabic verses. It is to be noted that the latter has 
borrowed some verses not direct from poets’ diwan but from the letters of 
*Ainul Quzzüt. In one of the letters the latter quotes the following verses 
from an unknown poet Khwaja Abu Ali Waiz Sarakhsi : 


درآى با من SU‏ بكار اگر بارى 

و گر نه رو به سلامت نه مر سر کاری 
نه همرهى و مرا راه خويش كير و برو 

ثرا سعادت باد و مرا نگوساری 
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مرا بضانه خمار بر بدو بسيار 
S 0‏ مرا په pê‏ روزکار | تسيارى 
بيد dle‏ مرا ده sly‏ مسلی ر 


که سیر گشتم ازین زيرق و هشيارى 
(Part ii, P. 104)‏ 


Again the second line is quoted on p.131. Maulana Muzaffar has 
quoted last two lines in letter no. 37 again in letter no. 66, last three lines 
in letter no. 112, and one hemistich in letter no. 120. 


Maulana Muzaffar Balkhi may be ranked as a successful prose writer 
on the basis of his collection of letter and I shall give an analysis of the 
linguistic peculiarities of this composition. 


1. Itis written in a very simple and straight forward style. The author 
is very lucid and clear in his expression. The sentences are always short, 
the reader would hardly come across long and involved sentences and the 
language is free from high sounding words and phrases. 


ای دوست | کنون هوش داك نوعی ديكرائدء اين بيت برخوان : 
در عقل گروهی مست؟ بی عقل كروهى مسث Y‏ 
جز Ple‏ و لایعتل قوبی دگرند آری 
ای.دوست این جه قوم اند ؟ اهلالله اند که شهباز روح قلس ايشان جز 
در هوای عشق و cam‏ پرواز نمی کند- Wo‏ و آخرت "eb‏ حوصلد 
ايشان ليست - باز را اگر صد هزار بار كر سنه کنی" آرزوی شير و هوا نکند - 
بگر صید هوا شکار و ab‏ اوست - ( مکثوب وم ) - 


2. Maulana Muzaffar has a great. power for describing abstract ideas 
in a lucid and clear way. His treatment is always logical and convincing. 
I shall quote an instance, " 


از من و تو؟ همه عوام duas‏ را دانند و ندانند؛ يعنى صورت اورا دانند 
و از صورت بمعنی بی 2552 اما حقيقت او كما هو SIS‏ و مثال اين جان است 
که همه Ole‏ را دانند و ASS‏ یعلی cle‏ ظاهر او از میات و بینائی 
و شنوائی ABl‏ و از OF‏ بمعنى پی برند “ اما حقيقت او كما هو که da‏ 
حِيز است و حيست» ندانند - درویشی نيز um‏ است | کنون هر كس U‏ بانجا 
که بسلوک خود رسیده است بگوید : -درویشی اينست و آنچه او كويد بايد 
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دانست که راست است» ابا OT‏ از درويشى নিশা‏ نه آنکه درويشى همانست» 
lia‏ مسافر دريا كه در yi ley)‏ کرده باشد در مشرق و مغرب و 
جزائر دريا و عجائب دربا ديله يبان می کند که gla‏ و ade‏ است“ 0৯51‏ 
باید دالست که آنچه عن کوید জি)‏ از درسا می گوید ابا دریسا همه 
همان یست . کسی در جپان bs‏ را محیط ننواند پود“ بلکه دريا همه 
جپان را محيط است - پس او بقدر 4০4১‏ خودی گوبد هر چه می كويد 


د رويشى ر نيز همچنین Ol‏ بی تفاوت - (مكنوب (ox‏ - 


em 


3. The author is not very found of artistic artifices but uses ex in 


some cases. A few instances are given below: 
می دوزد»‎ Ole اکنون درد عشق درسينه می افروزد و كمر طلب در‎ 
- ) می گوئی ( مكتوب مم‎ এদিন এল قدمی بهمت می بولی»‎ 


qiii روندگان راه خداوند پاک درد و اخلاص برداشته اند و رخت بی‎ 
- (Av بر بسته" جه رخت بی نوائی» شکمی گر سنه“ جگری تشنه" تنی برهنه (مکتوب‎ 
بی مال و منال و‎ SY qus او بيداست»‎ GY در دست و‎ OT علامت‎ 
-) 44 مکتوب‎ ( gue مجرد بی فرزند و‎ uu) 
The writer is very found of using appropriate verses from earlier Persian - 
poets. Maulana Muzaffar was himself a poet and has critical appreciation 
for poetry. He was very much inclined towards the poetry of Sanai, Maulana 
Rumi and Sadi, which is proved by quoting their verses so often. 
تو مرا خود بی سنالی دوست ذر داری همی‎ 
چون کنم‎ se T پساده خود را‎ ie! jo 
-) 44 مكتوب‎ ( 





او خود را از راه بر تواند بر داشت 
ও |‏ مرا خود بی سنائی دوست تر داری ut‏ 


"ns مكتوب‎ ( 
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سه شراب حقيقى را بخوریم‎ 


جار تكبير بر حجاز كليم 
از سنالی S‏ سنائی 


را بیی درد oly‏ باز كليم 
( مكتوب 117( - 
Maulana Muzaffar has quoted several verses from Rumi to illustrate‏ 


. his ideas. I shall refer to some of them: 


و شادى و دولت عاشقان با خداى تعالى باقى است و باقى خواهد بود“ 
مولانا جلال الدبن رومى می گوید : 
مرا عهديست با جانان كه جائان جان من باشد 
مرا شرطيست با شادى كه شادى qa OT‏ باشد 
بدست خويش فرسانی بدستم داد آن سلطان 
که زا لخت است تا ببخت است أو سلطان من باشد 


( مکتوب 


“(ee i 


مولانا جلال الدبن رومی از ST gles‏ خود جه حديث می كلد : 
هر قدم همراه بزرائیل بود 


ote ০৬‏ گر ازو در هم شدم 
رو برو با مرك كردم ৮০১৯‏ 


গে 
مرگ من خرم شدم‎ ow تسا‎ 
- ) ۳ مكتوب‎ ( 
Sadi was another favourite poet with Maulana Muzaffar who has quoted 


him severally. For example ;‏ 
سعدی سر سوداى تو دارد له سر خویش 


هر جائی که عيار ببوشد كفن است OT‏ 
) مکتوب ‘re‏ 2( - 





S5 E 
: دوری تن و بعد مسافت را اعتباری نيست‎ 
گر بدوری تن از دوست جدا خواهم ماند‎ 


بس يقبن دان که همان سعدی کوثه نظرم 
( مکتوب She Seq‏ ررر )۔ 
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He has quoted several other poets but not so often, Amir Khusrau is 
also mentioned like this : M 


بيت خسرو عليه رحمة درحق او مسلم است : 
هر دوعالم cud‏ خود گفته‌ای ES‏ بالا كن كه ارزانی هنوز 
١‏ ( مكتوب (৭৭‏ - 


Now I shall refer to some grammatical pecularities of the language used 
in the Maktübat-i-Muzaffar Balkhi. 


1. He has commonly used Persian „sas Jj in Arabic words such as 
مشغول» ترددى»‎ uos کافری» کناری» ظلوبی» شاكرى» سلوی» زاهدی"‎ 
اضطرا ری“ مېجوری؛ مقصودی» مطلوبی» فقیری» عابدی» د‎ 


(The word is an abstract noun but Maulana Muzaffar has used it as 
an adjective as we use it now). 


2. He was fond of Js 6 which is a common feature of the writings of 
the earlier masters. Maulana Muzaffar has often created زوربياى‎ by 
repeating the verbs. I shall quote some instances : 


بی سر و با باش» قلندر و مست و دیوانه باش“ زن GAL‏ باش و بی نام 


و شان باش و تو مباش - 


ای دوست با صالحان ببافن» با زاهدان مباش؛ با فاسقان "uie‏ با اهل 
دنيا مباش؛ با اهل آخرت بباش» بیخود باش» دیوانه 29১0‏ با بیخودان باش* 
با دیوانگان باش“ خاک باش“ در خاک باش“ بیخود باش» بیخود باش“ 
دیوانه باش - ( مکتوب (ry‏ - 


بشنو» ای دوست“ له زاهد شو“ نه عابد شو“ نه صالح شو“ له فاسق شوه 


0 


نه خواجه شو“ نه تاجر شو“ نه با lio‏ شوه نه بی উ5‏ شو تو ابن شو - 


3. The حرف تنکیر‎ has been applied to nouns as against to adjectives as is 
prevalent in modern times, such as 


شکمی LU‏ جكرى تشنه» تنی برهند - 
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4. He has rarely used Arabic adjective agreeing with noun. But one 
may come across some instances, though very rarely. One such instance is 
that of طرق کثیره‎ used in the 46th letter. 


5. He was very particular in using اسر استمرار‎ as in مي کن‎ etc. 


6. He has used idiomatic language, though being very simple in style. 
He does not abundantly use idioms and avoids far-fetched similes and 
metaphors, A few instances of idioms are these : 


جنگ بد امن زدن» بيرون آمدن» کار آمدن» _گردن زدن؛ چنگ در جيزى 
زدن» عرصه افتادن» مهمل گذاشتن» دم زدن» در یک نيام دو تيغ تكنجيدن» 
سلام علبک tuni‏ كمر طلب درجان دوختن» سر خويش گرفتن - 
Persian rules of plural applied to Arabic words, such as,‏ .7 
امرها ونبىها» عورتان" زاهدان» عابدان» مضرتهاء راحتهاء قرنهاء عزتها 


. 8. ‘He used charm in his style 7 using suggestive compounds. I shall 


۱ 


q lote a few of them. 


سیلاب 403 بوی اسلام» صبح دولت» au‏ درا“ سرادقات عزت» رهکار 
آتش درد ‘Gis‏ ترا زوی مرگ“ ایام dogs “pte‏ اندوه» طالب جذ 


fca T 


دنيا؛ سایه ابر رحمت 
some examples are as‏ پای and aS‏ کف تصغير He was fond of using‏ 
fc llows :‏ 
یکدودمی» دلی» حاصل شدنى» كفتنى» چیدنی 
Arabic adverbs :‏ 


Ed ۳ 5 ۳‏ » ' 7 
حقاو يقيناء حتاو حقيقة f‏ صورة * ÀJ‏ و Dui‏ 





Some instances of plural : EE | 
بیخودان؛ لابديات» ضروریات؛ عورتان؛ محمودات‎ 


Some instances of روز مره‎ as available in compounds joined with واگ عطف‎ 
are given below : 


آب و هوا“ قلاشى و SIG‏ هجر و سبجوری» اقبال 08১13‏ شكستكى و 
*aJU‏ غل و غش؛ جد و اجنهاد» مست و folum‏ خرابی و ثاراجكرى» بى اضطراری 
و 5১৯০‏ حور و قصور بیخودی و پا کبازی؟ جوايت و نهایت 
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Instances of words and phrases used in the sense we use in Urdu :‏ 
এ‏ تكلف» بر قيل و قال» ضروری* شور و شعب» اهليت و قابلیت؟ درهم برهم» 
واردات عشق“ بلا نوشی؛ وب غنیمت خدا پرستی؟ خدا پرست» ضروريات' 

obj‏ و واويلا 


With particular jsa» he was fond of constructing words such as, 
from wimp 


০০০9) دنيا پرست* عقل پرست» خدا پرست؛ عشى‎ 
The discussion about the language of the Maktabat will remain 
incomplete without an idea of the author's vocabulay, an idea of which 
may be formed by these examples : f 


مخنث؛ مقام پرستی» قلاشى» بی SU‏ کوردلان". ميذانه لا (UE‏ ديوانه؛ 
نماز بامداد؛ نماز خفتن؟ ابد الاباد؟ رونده؟ بلند بختان» نامرادى 
طاقیه» طلب اله“ fie]‏ اند ی کار" wale‏ برستال» مصاست کار 


Lastly I may refer to seven or eight Dohas in: Hindi letters which are 
significant in the sense that they are some of the earliest specimens of such 
poetry and they need to be fully examined and elaborated. Andsince they 
have been included in Prof, Askari's article and since in my manuscripts only 
two of them are quoted completely and would in no way contribute to their 
decipherment, I leave the matter here. 


This is a brief description of the literary and linguistic peculiarities of the 
letters of an 8th century Sufi writer. On a close examination one may come to 
the conclusion that these are good specimens of Persian prose and the 
collection is an addition to the small stock of Persian prose of the pre- 
Mughal period. And since Maulana Muzaffar grew in Balkh his Persian has 
the flavour of native language. 


س0 - 


AN INCREDULOUS EVENT CONCERNING THE 
BIRTH OF RED-ROSE AS RECORDED IN 
MYTHOLOGICAL HISTORY OF THE 
ARABS : FROM ARABIC ORIGIN 


By Dr. ATA KARIM BURKE, ۱ 
Sir Asutosh Professor of Islamic Culture, 
P. G. Department of Arabic-Persian, 
University of Calcutta. 


The nightingales sing fluently, in the spring season, when roses are in 
abundance. The nightingales, the mythology says, are in love with the rose. 
When a nightingale glances at the rose, it gets immense pleasure and starts 
singing. 


As the nightingale is in love with the rose, soon after the departure of 
the spring and disappearance of the rose, it becomes silent and full of pain. 
Its mythological origin is: At a long distance from the cities, there was 
a village in a forest covered with trees. Flowing 10 it there was a 
river whose water was transparent, pleasant and sweet. At its bank there 
was a small white cottage which looked like a white bird in the grove of trees. 


In this cottage there lived a beautiful girl with her old grand-mother. 
The heart of the girl was full of love for her old grand-mother whose 
hairs were white and whose face was wrinkled. The girl loved none in the 
world as much as she loved her grand-mother. She was unable to bear the 
pangs of separation from her grand-mother even fora moment. The girl 
was an orphan—the only daughter of the lord of the village. ` 


Both the grand-mother and the grand-daughter were accustomed to be 
in ‘daytime in the big fenced garden of the house where they watered the 
flowei-plants, directed the gardener to take proper care ofthe trees, to clean 
the passages, to plant all sorts of foreign trees, and unknown flowers, and 
thus they attracted various birds into the garden and turned it into a 
paradise ; all through the seasons there was spring in the course of which 
birds used to sing. The birds sang equally in the beautiful spring season and 
in the dark cloudy days of the winter. Winter approached and the weather 
was cold but the flowers did not fade and they did not fall. The birds did 
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not migrate from the garden and they did not stop singing. A large number 
of children from the village used to come to the garden. They played with 
the girl and collected flowers in her company. The grand-mother used to 
stand by’ their side and watch their friendly play. 


The grand-mother and the child were passing a life of happiness which 
others had not. They decorated the house with bouquet of flowers 
which they had cultivated and plucked with their own hands. They found 
pleasure in feeding the little birds which used to sing on the branches of the 
trees. In this way they passed their daytimes full of happiness in the 
garden. At the approach of night the sparrows used to come down upon 
the windows of the house and continued Hier song till the grand-mother 
and the child retired to bed. 


Once such happened as the time brought disturbance to their peaceful life, 
and that was the illness of the old lady. Many physicians came and examined 
her but neither did they diagnose the disease nor did they suggest a medicine 
for her. 


In the village there lived an old man who was pious and secluded from 
the people. He used to walk in forests and fields accompanied by none. He 
used to do good to the people and he did not want from anyone a reward 
for his services. He was also expert in medicines. He could cure many sick 
persons from the diseases 1n the treatment of which the physicians had failed. 


The little girl knew that old man. Whenever she chanced to see him 
walking in her garden, she presented him bouquet of roses. She used to 
pay him much respect and honour. He was also kind towards her and 
expressed his affections for her. 


On her grand-mother’s illness the girl was mentally disturbed. She went 
to the old man and told him of her grand-mother's illness. Hearing about 
the illness of the old lady, he became thoughtful and said to the girl: O! my 
daughter, your grand-mother will be alright. I know a medicine, the 
description of which | have read in some books. Your grand-mother should 
smell the fragrance of roses before the Sun rises in the morning, but they 
must be red-roses. 


The gir: at first became a little pleased and then she was plunged into 
sorrow, as there were no red-roses avilable in the world. 


The old man consoled her, saying : This is a very simple matter. There 
are plenty of rose-plants in your garden and all of them are affectionate to 
you, because you are in love with them. You water them and help them to 
grow. Ask them to give red-roses to you. 


The girl came back delighted and approached the rose-plants, She 
asked them one by one to, give her red-roses. She went around in the 
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garden many times and repeated her request. Every tree replied: Dear 
little mistress: how will you get red-roses ? This seems impossible to us. 
It is impossible that red-roses will bloom. 


1 
The girl came back to her room. She was painful and disappointed. 
She was weeping and tears rolled down her cheeks like rain drops. The 
beauty of the garden and the sweet songs ofthe birds did not please her. 
The Sun then sank beyond the trees and darkness prevailed all over 
the world. 


In the meantime a beautiful bird was seen perched on her window sill. 
It started singing and flapping its wings. It touched the hairs of the girl 
with its feathers. Sitting on the window it continued singing its charming 
melody and then it said to the girl: Don’t worry you will get red-roses. 


The bird then approached the gardens which were known to it. It asked 
all the rose-plants to give red-roses to it. Every plant replied : This is 
impossible. We do not possess red-roses. The bird then flew to the desert, 
came down to a wild rose-tree on the skirt of à mountain and requested it 
to favour it with red-roses. The tree said: O! beautiful bird, what you 
desire is not with me. Ido not possess red-roses, but I may direct you to 
a tree in whose lap your desire may be fulfilled. Go back to your house, 
there you will see a rose-tree, beneath the window of the house. That tree 
may favour you with the roses you require. 


The bird was delighted and hurried back, with joyful songs, to the tree 
beneath the window of the house and explained the necessity to it. It also 
expressed its woes to the tree. The plant was shocked to hear of the bird's 
worries and disappointments and said: This is very difficult. In it, is 
actually your destruction. 


The bird replied: I do not worry for my destruction, if it brings 
happiness to my mistress. The bird requested the plant not to dishearten it. 


The plant said: Yes, the moon will rise soon. Come at once. Bring 
your bosom near to my thorn and sing the scngs of happiness for me, till I 
sleep. If you come, then before the break of day you may find red-roses. 


When the moon rose and its rays spread on the earth, the little bird 
camé sat on the tree, put its chest on the thorn, and sang a sweet song, full 
of melody. Its first song was about the beauty of Creation. The sprouts 
then appeared on the branches of the little plant. The moon was then slowly 
rising in the blue sky. 

The tree said to the little bird: Do haste, place your bosom on my 
thorn otherwise our efforts will go in vain. The bird then put its bosom on 
the thorn. 
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The tree then advised: Press a little more. The bird then pushed its 
chest on the thorn which gave prickly pain to the bird. The tree sucked its 
blood drop by drop. The bird then sang another song about the Beauty 
of Solace. 


The tree repeated : Try, increase the pressure a little more. The time is 
short. The bird increased the push on the thorn ahd sang a third song about 
the Beauty of Friendship. The sprouts then blossomed into red-roses. 


The tree exclaimed: Bravo, the roses are now in full bloom. You 
have achieved what you wanted. But there was no reply. The bird had 
already died. 


When the morning came, the girl got up before the Sunrise and peeped 
out of the window. She found red-roses on the branch of the rose plant. 
She walked there with playful joy and happiness, plucked a posy of roses 
and hastened joyfully with them to her grend-mother who was exceedingly 
delighted to smell them and recovered from her illness. This was the rose 
which sprouted from the blood of the intrepid bird who gave up life for 
friendship and love. This was the first red rose in the world, 


And this was a generous bird—nightingale, And from that moment 
the love between the nightingale and the rose developed. And the rose-plants 
began to bring forth red-roses, immortalizing the memory of loving 
nightingale. 


مسبت )و سس 


* ب سم‎ ۰ AS ۰ +a 
فى الترآن الكريم‎ BUSI تعاليم‎ 
الدکتور محمد راحةالله الازقری‎ 
US رئيس قسم اللغة والعربية والفارسية  كلية الاد.ب — جامعة‎ 


القرآن الكريم کتاب منزل من الله تعالول علی‌الرسول محمد صلى الله عليه 
59880521859 

قوله تعالول ০০৪ ৩০৯)‏ و بینات من الهدی و الفرقان) 

اذا نظرت الى تعاليم الاخلاق فى القرآن الكريم و جدتها عميقة وا سعة 
27515528৬15‏ 

ان الاخلاق تتعلق بالعقائد و الااعمال و لهذا تعاليم الاخلاق فی‌الفرآن 
الکربم تنقسم الى قسمين عظيمين : العقائد و الااعمال - مصداقا لقوله تعالى : 
) ذلك الكتاب لاربب فيه هدئ للمتفين 3i‏ يو منون بالغيب و يفيمون الصلاة 
ومما رزقناهم ينفقون - والذين یوینون بماانزل الیک و ما انسزل من قبلک 
و بالاخرة هم يوقنون ( 

وانی أريد أن اوضح بعضى التوضیح. ماجاء فیا فاقول : 
العقائد : del বি‏ من اصول الاسلام هو الاعتقاد بانته - والقرآن الكريم 
بت Gal, deg Al‏ اما ss br‏ 555 58195581875 
58৬5 II ০০‏ كل هق 80৬55০11017)‏ 
له و خاضع لامره ( له با فى السماوات وما فى الارض ) ( و 5১15৯‏ خلق لكم 
ما فى الارض جميعا ) (البقرة (ra‏ (الله ربكم و رب آبائکم الا ولبن) (الصفات (irs‏ 


* “Moral teachings in the Holy Quran". 
By : Dr. Md. Rahatullah Al-Azhari, 
Head of the Deptt. of Arabic & Persian, Calcutta University. 
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علمه 125" و احاطت قدرته بکل شی : (و عنده مفاتح الغيب‎ bial و قد‎ 
لا یعلمپا الا هو و يعلم ما فى البر و البحر و ما تسعط من ورفة الا يعلمها ولا حبة‎ 
) الانعام وه‎ ( (om فى ظلمات الارض ولا رطب ولا یسایس الا فى كتاب‎ 
) عليم بذات الصدور‎ BIOL) - ) بكل شى عليم ) (العنكبون ,ب‎ aol) 
) على كل شی قدير ) بقرة بر ( أن ربک هو قوىالعزيز‎ আআ) (ry (لقمان‎ 
~( 45 245) 
أ9‎ 4 | $1 6 | 
و ليس هناك اله‎ 6M ک اله" للخير و اله‎ Us هو اله واحد — فليس‎ 
i 
5 | $i 
ک‎ Us اله للتجارة و لس‎ oS للجمال و اله للكمال و اله لاریاح و لس هنا‎ 
I AS 
(ومامن‎ "(ea من يشا رکه فی آلوهيته : ( فاعلم انه لا اله الا الله)» (محمد‎ 
| اه‎ 
QUE اله الااله واحد ) (المائدة س جى )»> (و فلالله لا نتخذوا الهين‎ 
5 $1 
قل هوالته احد* اللهالصمد“ لم يلد و لم‌یولد‎ ( “(oy cl) ) انما هو اله واحد‎ 
- ) النساه‎ pa) و لم يكن له کفوا احد)» ( واعبدوا الله ولا تسركوا به شيئا)‎ 
و قد اختار الله افرادا من خلقه و اتصل بهم بالوحى؛ و هو لاء ابراهيم و‎ 
- اسماعیل و موسی و عیسی و محمد صل الله عليه وسلم وغبر هم‎ 
اوحينا الیک كما ایحیثا الى لوح و النسن من بعده؛ و اوحینا :الى‎ Ul) 
ابراهيم و اسماعيل و اسحاق و يعقوب و الاسباط و عيسى و ايوب و يونس و هارون‎ 
1014৮ و سليمان) (النساه‎ 


و الغرض من هذا الوحى تعليم الرسول الناس ما يعلمه الله لهداتيهم الى الخیر 

( و سا ارسلنا من رسول الابلسان قسوبه ond‏ لهم ) (ابراهيم ‘(ie‏ (ورسلا 
مبشربن و منذرلن AU‏ يكون للناس على الله حجة بعد الرسول) (النساء م “٠)٠‏ 

dil)‏ نورالسموت و الارض» (Jo‏ نوره كمشكوة فيا مصباح» و المصباح فى 


زجاجة» الزجاجة كانها كوكب درى يوقد من شجرة مباركة زبتونة لا شرقية 


تعاليم SUSI‏ فى ০)‏ الكريم 
s. " $^ . 5‏ " 5 
ولا غربية * يكاد زيتها يضى ولو দতস‏ نار“ ثور على نوك يهدى الله ১50‏ 
من يشاء - ( نور) 
واصل الاديان السماوية كلها واحدة» و كلها تدعوا الى توحيد الله و عدم 
Ar 7 4‏ و Ac‏ ^ 
الشرک به» ثم دخل فى بعض تعاليمها التغیبر و التبديل : 'وما ارسلنا من قبسلک 
be t T7 s‏ 
من رسول الا نوحى اليه آنه لا اله الا انا (০৯৮৪‏ ( انبياء رم ) - 
পা Ber beware‏ 
y)‏ لقد ایی الیلک و الى الذين من قبلك لثن اشركت لیحیطن (SOE‏ 
(الزمر (৮৭‏ - 
۳ 
و هناك وراء هله الحياة حياة اخری» و بومها يوم القيامة و يوم QR‏ 
5 # 
و يوم الحساب و يوم الدين : 
(ثم اتكم بعد ذلک لميتون ثم انكم يوم القيامة تبعئون) 
و هذا اليوم هو یوم المثوبة على العمل الصالح" و العقوية على العمل السبی» 
و کل عمل ol‏ الانسان يسجل cade‏ لم يتدم له يوم القيامة - 
5 ? 
> (و کل Sl‏ الزمناه طائره فى cH 3 ai‏ له يوم القيامة کتاباً یلقاه منشور 


اقراه کتابک كفى بنفسک 28 عليك حسيبا ) ( الا سراء ৯) (Qv‏ يصدر 


পা لم سد‎ AUAM A An“ on “awn AWA” Aww hurt At Awd 
يعمل + مشقال‎ ১০671 ذرة‎ ০৫৮ اعمالهم فمن يعمل‎ De اشنا‎ ০401 
7 3 srr Gr 2 
) درة شرا یره‎ 
۱ » 


os 
وقد جعل للمثوبة و العقوبة داران : دارالمثوبة وهی الجنة» و دارالعقوبة‎ 
: و قد جعل فى الجنة نوعان منالثواب‎ SUI وهی‎ 


نوخ من لذائذ الجسمية : (و بشر الذين آمنوا و عملوا الصالحات Of‏ لهم 


۰ 3 - Te mM a ۰ iad 8 ۰ - s 5 + j^ 
جنات تجری من تحتها الانهار كلما رزقوا منها من 3,3 رزقاً قالوا هذا الذى رزقنا من‎ 
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- (ro خالدون) (البقرة‎ ৮৪ ولهم فیها ازواج مطهرة و هم‎ ali قبل و آتوا به‎ 
V ro و‎ - 
: و نوع روحی و هو رضاء الله والقرب منه‎ 
$ 
Ole راضية مرضية )۰ (و‎ Ky يا ایپاالنفس المطمئنة ارجعی الى‎ ( 
” من الله اكبرٌ) ۔‎ 
' . و غضبه‎ Ud Als و كذلك دارالعقوبة نارحامية- و سخط‎ 
۰ - rd ۳ 1 ۰ ^o^ শর 5 ~ عمو‎ T 
ال‌جربین يومئذ مقرنين فى الاصفاد - سرا بيلهم من قطران و‎ 015) 


DF‏ مرو و 


تغشی وجوهیم‌النار ) ( ابراهیم ‏ وم ) - 
)92091 کفروا من اهل‌الکتاب والمشرکین فى نار جہنم خالدین فبها) - 
الاعمال : و هناك اعمال يجب على المسلم اداژها؛ و هی اساسية کالعقائد» 
و هی رس | 
الصلاة : و يقصد بها OT‏ تکون مظهراً من ad‏ الاخلاص لله و تعبيرا Uh»‏ 
250০ Cote‏ الاجلال له : | 
AIG)‏ انالصلاة تامى عن الفحشاء و المنكر و TD‏ الله اكبر) 
(العنكبوت (৮০‏ 
( ان الصلاة كانت على المومتین کتابا موفواتا ) (انساء (aer‏ - 
ESI‏ : و هی ان يوخذ من مال الغنى للففير و الصالح العام ى و قداكد 
القرآن الكريم هذين الفرضين اكدر من توکنده غيرهما- و فرئهما ببعض 
) واقيموا الصلاة و آنوا الزكاة و اركعوا مع الراكعين ) )5811 م ) - 
gaia):‏ الصلاة و IST‏ الزكاة و ما تفد موا لانفسکم من خير تجدوه عندالل ( 


~ ) n 5891) 
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تعاليم GUAM‏ فى السقرآن الكريم 
Gls)‏ تسابوا و اقاموا الصلاة و آئوا 55 XE). (91৯5‏ و ) - 
( من امن BY‏ والیوم الاخر و اقام الصلاة و اتىالزكاة) (التوبة م,) - (و كان 
يامر alal‏ بالصلاة والزكاة و کان عند ربه مرضيا) (مريم ০০‏ ۳۹ (فاقیموا الصلاة 
o $‏ 
و آثوا الزكاة و اعتصموا بالل ( ( الحج م )- ( رجال لا تلهيهم تجارة و لا بيع 
عن ذكر الله و اقام الصلاة و ايتاء الزكاة ) ( النور ےم )- o‏ 
(الذين يقيمون الصلاة و 0543 الزكاة وهم بالاخرة هم يوقنون)“ (النمل م) - 
(الذين لا يؤتون الزكاة و هم بالاخرة هم کافرون ) ( فصلت - م) ٠‏ 
صوم 2০)‏ ( ياايهاالذين امنوا کتب عليكم الصيام ) ( بقراة iar‏ ) 
পা‏ مسمس الس اد 2 
gd)‏ نهد متكي الشهر عم 
1[ 
حي البيمت : (و لله على الناس حجالبيت من استطاع اليه سبیاد) dl)‏ عمران 44( - 
) و اتموا الحج و العمرة لله ) ( البقرة EE‏ (- 
الاخلاق : الاخلاق فى القرآن توعان . . چ 
نوع هو تعليم لاداب اللباقة : ( واذا حبيتم dum‏ فحيوا باحسن منها 
او ردها )» ( لا تدخلوا بوتا غير بيوتكم حتى تستانسوا و تسلموا على اهلها ) 
( الثور ےم ) ~ 
و نوع آخر من GHEY‏ مهم جدا : مثلا وفاه الوعد و عبر GS‏ الشدائد- و 
عدل مع من احببت او کرهت » و عفو عند المقدرة و عفة من غير غلو : 
. (و الموفون بعهدهم اذا عاهدوا و الصابرین فى الباساه و الضراء و حين الباس)» 
jo 01)‏ بالعدل و الاحسان و ايتاذ ذی‌التریی» و ینهی عن‌الفحشاه , 
والمذكر والبغى ) 6 الفحل — .و i‏ 


( خذ العفو وامر پالمعروف و اعرض عن الجاهلین )* الاعراف ۹ - 
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পা A 0 
و الوحدة الجنسية » و كره التفاضل بشرف‎ CLG هدم الاسلام الوحدة‎ 
واحدة » لا تفاضل بين افرادها الا‎ AUS القبيلة او شرف الجنس  والمسلمون‎ 
: امره‎ AT بطاعة الله و‎ 
- اخوة فاصلحوا بين اخويكم ) الحجرات س .ر‎ Opis gall انما‎ ( 
= ان اكرمكم عندالته اتقاكم ) > الحجرات س سم‎ ( 
A 
- ) دعا الى عصبية او قاتل عصبية‎ ge lo و فىالحديث : (ليس‎ 
الطاعة : الله تعالى و للرسول صلىالله عليه وسلم و لاولى الامر فى الامة ما اام‎ 
লা লালা d 
: و فىالحديت‎ o8 او الامر منکم) النساء‎ E و اطبعوا الرسول‎ al اطيعوا‎ 3) 
صلی‌انته عليه وسلم‎ ৭১০ لاطاعة المخلوق فى معصية الخالق ) - و آخی‎ ) 
 ميركلا بين المهاجرين و الانصار بواسطة تعاليم الاخلاق فىالقرآن‎ 
: آثر هذه التعالهم فى العرب‎ 
- التعاليم رفعت المستوى العقلى للعرب الى درجة کبری‎ ode لاشک ان‎ 
dal الاصنام 3 الاوثان الى عيادة اله و‎ sols الصفات نقلمهم الله من‎ ed 
You ele وراء المادة : )5 لا تد رکه الابصار و هو یدرک الابصار ) الا‎ 
والنار ادر عظيم فى بيع‎ Aigdl و دار الجزاء < و‎ Fel لعفيدة اليوم‎ QU و‎ 
: كثير من العرب المسلمين نفوسهم فى سبيل نشرة الدعرة‎ 
5 م‎ টিলা an Apr سح سر‎ ` 1 - 
الله اشدرى من‌المومنین انفسهم و اموالهم بان لهم الجنة يناتلون‎ ol ( 
- فيعنلون و یقئلون وعداً عليه حقا فى التورات و الانجيل والقرآن‎ til jane فى‎ 
x AS $ 55 + Ae Awe 
بايعتم به و ذلک‎ Gal ومن اوفى بعهده .54 فاسنبشروا ببيعكم‎ 
- 5 ^ * 5 + 
- هوالفوز العظيم ) - التوبة رر‎ 
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و كان للاسلام اثر كببر فى تغيير قيمة الاشیاء * و الاخلاق فى نظر العرب 
فارتفعت قيمة أشياء و انخفضت قيمة اخری* و اصبحت مقومات الحباة فى نظرهم 
غيرها بالامس - وقد ও‏ رسولالته صلىالته عليه وسلم صعوبات كبرى فی اق 
من عقليتهم الجاهلية الى عقليتهم الاسلامية كما احتمل المسلمون السابتون 
ا ae UA Rd BOS ce La‏ 80505765185 
الى 25 ভি‏ و هو الحبشة يلجاون اليه فهاجر نحو UL‏ منالمسلين ৪৬‏ 
النبى الكريم صلى dil‏ عليه وسلم فى مكة مع عدد قليل من اصحابه - و لم ينتشر 
الاسلام الا بعد الهجرة الى المدينة و انهزام قريش حربيا - وحقا ان هذا النزاع 
بين الرسول صلىالله عليه وسلم و قريش اولا * ثم بين المکیین و المدنیین UU‏ » 
i‏ بين من دخلوا ০০০‏ فى الاسلام ومن لم يدخلوا» و انما هو نزاع بين 


عقليتبن ٠‏ عقلية و ثنية التى pu‏ فیها اللذائذ و تمنح فيها الحرية الى حد بعيد ‏ 


و عقلية اخرى موحدة تداس فيا الاصنام دوساء و لا CUS‏ فيها اللذائذ الا بمقدار» 
و تفم فیها الضرائب ليصرف ملها للفقراه و للصالح العام“ و AR‏ فيها الحرية 
بجملة قيود : عبادات فى اوقات خاصة و احترام AKL‏ و احترام نفوس - 

و يمكننى ان اقارن بين ما رسمه الاسلام فى JE‏ اعلى فى الحياة وما 
رسمه الجاهلية من ذلك قوله تعالول NP"‏ 

( ليسالبر ان تولوا وجوهكم قبل المشرق والمغرب» و لكن البر من آمن 
al‏ واليوم الاخر والملائكة والكتاب والنبیین و آتىالمال على حبه ذوى الغربى 
oils বিটি‏ السپیل والسائلین و فی‌الرقاب و LT‏ الصلاة" ۳ 
واتى SES‏ و الموفون بعهدهم. اذا عاهدوا و الصابریی" فى 401 و الضراء 
و حبن البأس - اولئک‌الذی صدقوا و اولتک ههالمتقون ) البقرة س -ea‏ 


Pal 
9 و‎ 
PAUE 
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ثم dal‏ ما جاء فى معلقه طرفة : 


Ar‏ م س 

اذا السقوم قالوا من قلی ی cle‏ آننی 
Boer A7 7 Aw Ar Ac পা SAP‏ 
عنيت فلم اكسل و لم اتبلد 


rn‏ اا چم 


আগ‏ عليها بالقطيع فساجلمت 


ص চল Aw‏ سم م 


م A‏ مال مم 
و òl‏ يلتق pedi‏ اجيج এগ‏ 
Zep A ^ G ATA STA EA‏ 
الى 355 السبيت t!‏ المصدد 
Gr - পাপা‏ سم م S‏ 
(LL‏ بيض كالتجوم و Lis‏ 


س و و و S.» [d ۸ ۵ wae “her‏ 
آسروح ععلینا ينين برد و Aem‏ 
*» 


5 D^ ^ te f 62 دسم‎ 
^ লা পা 
te ص‎ পা পাশা A AA 7 Be m 
قام عودى‎ we و ودىك للم احفل‎ 
- ^ - 
a7 Ae তত পা A ক جم‎ BIN তা 
فمنهن سيق العاذلات  بشربة‎ 
» - سر‎ r a 
AS م ب‎ AA r পালা AB 
سيت متى سا تعل بالماء لزبسد‎ 
পাতা ص‎ r 
or acs ae ۸ . an > 
Lapira المضاف‎ 510 IM ১59 
পা 
Qu wD A مس و‎ & পালা A পা 
১) A It iue des 
ow 


É سم م عم‎ Ao 

sei و الدجن‎ on! p ER و‎ 
وس و‎ A A Aw "^-^ 
Aia | تحت السخمساء‎ ALIQ 
7 ^ 


Pad - - 
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تعليم الخللق فى السقرلى الكريم 


Ar wp wow 


کان السبرین ৪৮০৮‏ علقت 


Aar‏ رس نا 


و هكذا الئل الاعلى Sql‏ الچاهلية 2 فخر بالنجدة» فخر بالكرم و فخر 
بمجالسة عليه القوم" و فى حانات الخمر» و تمتع بالشراب حوله الندامى و القيان - 
و هذا کل شی فىالحياة ‏ 3 

joy و‎ Sli. qaaa و‎ * এ) লনা ci I ور‎ eel چا‎ 
: الى انالناس جميعا سواء‎ 

)01 | کرسکم dilate‏ اتقا “(pF‏ و فى الحديث : . 

( المومنون اخوة WRT‏ دماژهم ) - 


و خطب النبى صل الله عليه وسلم فی خطية الوداع : 
( ایپاالناس : GIO!‏ تعاليل اذهب عنكم نخوة الجاهلية و فخرها بالایای 


كلكم لادم و آدم من تراب“ ليس لعربئ على عجمى فضل الا بالتقوی -. 


وفى النهاية ant‏ أن آتول : يجب على كل مسلم بالخصوص تطبيق تعاليم | 
الاخلاق فى القرآنالكريم علىالحياة اليوسية و يحاول ان يزبن نفسه با وصاف 
اصحاب الرسول bo‏ الله عليه وسلم : ( محمد رسولالله» والذين معه اشداء علىالكفار 
pd Ft‏ رهم ا سجدا » ببتغون فضلا Ale‏ و رضوانا؛ سيماهم 
فى ০ (৯১৯১‏ 


( صدقالله العظيم ) 


01107 আরবী করি 
মাহমুদ সামী মান-বারাদী 


) S جو‎ 908 ( 
মোহাম্মদ শহীদুল্লাহ, এম.এ. 
মীডার, 
আরবী ও ফরাসী বিভাগ 
কলকাতা বিশ্ববিদ্যালয় 


আরবী সাহিত্যের ইতিহাস বেত্তাদের মতে আন-নাহ দা বা রেনেসী যুগই আধুনিক 
যুগ । উনবিংশ শতাব্দীর দ্বিতীয়ার্ধ হতে সাম্প্রতিক কাল পর্যস্ত এই রেনেসী যুগের ব্যাপ্তি, 
আর এই সময়টি আরবী সাহিত্যের আধুনিক যুগ নামে অভিহিত(১)। আধুনিক আরবী 
কবিতাকে, আধুনিক বাংল! কবিতার মত, বলা যেতে পারে প্রতিবাদের সংশয়ের ও 
সন্ধানের কবিতা, যার মধ্যে প্রকাশ পেয়েছে বিস্ময়ের জাগরণ, জীবনের আনন্দ ও 
বিশ্ববিধানে আস্থাবান চিত্তৃত্তি২)। উনবিংশ শতাব্দীর মধ্যভাগে আরবী কবিতার যে 
জনজাগরণ শুরু হয় সেই উধালোকের কলকাঁকলি সর্ব প্রথম ধ্বনিত হয় মাহমুদ সামী 
আল-বারাদীর কণ্ঠে। o 


আল-বারূদীর মতে কবিতা! হচ্ছে কল্পনার ক্ষ.লিঙ্গ, যা মনের ভেতর আলোকপাত 
করে, সেই আলোক তার রশ্মি বিকীরণ করে geared, এর ফলে তা আলোকন্সাত হয়ে 
যায় আর সেই আলোকিত ভাব পৌছে যায় রসনা পর্যন্ত; তখন কবি উচ্চারণ করে 
কবিতা(৩)। মাহমুদ বারূদী নজরুল ইসলামের মত একজন সৈনিক কবি। যুদ্ধক্ষেত্রে 


(১) তবে কবিতার ক্ষেত্রে আধুনিক যুগের কোন সময় সীমা নেই, কবি যে যুগের সেটাই 
তার wu আধুনিক যুগ । কারণ কবির ধারণায় নিরঙ্কুশ বর্তমান বলে কিছু নেই। 
রবীন্দ্রনাথের ভাষায় আধুনিকতা সময় নিয়ে নয়, মর্জি নিয়ে। (সাহিত্যের পথে, 
আধুনিক কাব্য, পু : ১৩১) 

(২) বুদ্ধদেব ay, আধুনিক বাংলা কবিতা, ভূমিকা, পৃ: ১০ 

استعانی مرسى العسینی* المدخل الى ৮১৪‏ العربی البعامر؟ س بام (৩)‏ 


ج 


আধুনিক আরবী কবি মাহমূদ সামী আল-বারূদী (১৮৩৯ - ১৯০৪) ৩৩ 


আর সাহিত্য ক্ষেত্রে তিনি সমান দক্ষতার পরিচয় দিয়েছেন(৪)। তিনিই সর্বপ্রথম 
ক্লাসিক ধর্মী আরবী কবিতার পরিবর্তন সাধনের উদ্ভোগ গ্রহণ করে আরবী কবিতাকে 
নিজস্ব azg, সরল গতিতে প্রবাহিত হওয়ার পথ তৈরী করে দিয়েছেন। চিন্তার 
মৌলিকত্ব যে শিল্পকে শ্রেঠত্ব দান করে এবং স্বাত্যন্ত্রের মহিমায় উজ্জল করে তার 
উল্লেখযোগ্য প্রমাণ আল-বারূদী। তার কবিতার বিষয়বস্ত ও বর্ণনায় এমন সব 
নতুনস্ব আছে ঘা দিয়ে বলা যায় আল-বারূদীই প্রথম আধুনিক আরবী 
কবি ৫)। 


আধুনিক কবি আল-বারূদীর কেন্দ্র বিন্দু তার 671073 নিকট হতে উৎসারিত 

হলেও তার নিজস্ব বর্ণনা কৌশল, রূপকল্প, ছন্দ বৈচিত্র ও বাক-চাঁতুর্য ইত্যাদি স্বকীয় 
বৈশিষ্ট্যে সমুজ্জল। তাঁর এই উজ্জল ধারার গতিবেগ যেন মহাসাগরের দিকে ধাবমান | 
এই ধাবিত হওয়ার অভিযানে বিষয় বৈচিত্র্যের সন্ধান 'পওয়া যায়, তাছাড়াও পাওয়া 

' যায় আত্ম-অভিজ্ঞানের পরিচর্ষা। তার মতে cu পুণ্যবান ব্যক্তির হৃদয়সত্বা কাব্য প্রতিভায় 
STIA সে মানবের হৃদয় জয় করবেই, কারণ ভাল কবিতা মানবকে সৎ উদ্দেশ্য প্রণোদিত . 
করতে, পৃণ্যের প্রতি Cae করতে আর কল্যাণের পথে পরিচালিত করতে 


বাধ্য(৬। 


a আল-বারূদীর অধিকাংশ কবিতাই তার জীবনের ঘটনা কেন্দ্রিক। যে সমস্ত 
যুদ্ধে তিনি অংশ গ্রহণ করেছেন এবং যে সমস্ত দেশ তিনি ভ্রমণ করেছেন তার প্রকৃত 
চিত্র তিনি ফুটিয়ে তুলেছেন তার নিপুণ তুলির টানে । তার ব্যক্তিগত জীবনের ۰ 
প্ৰতিঘাত ও উত্থান-পতনকে কেন্দ্র করেও রচিত হয়েছে ae অনুপম কবিতা । স্বদেশ 
ও স্বঞ্জাতি প্রীতি এবং সামাজিক ও রাজনৈতিক যন্ত্রণা ছিল Sta সাহিত্য কর্মের মুল 


(8) He is the Sir Philip Sidney of the Modern Arabic renaissance, the all 
round figure, who is a soldire, courtier and scholar in one— M. M. 
Badawi, A Critical Introduction to Modern Arabic Poetry, P. 16. 

فان له تجديدا صلہرسا فى شعرة سن ৬৯৯‏ التعبير عن شعورة و عن مشاهداته * ر له ৬৬০‏ جديدة (৫)‏ 

و صور لم Goer‏ الیها سك مير ভিপি‏ فى الادب العدیث" ج ۱" س ۲۳۸ 
رظيفة الشعر : تهذيب النفرس: و تدريب الانهام و تنبیه الغراطر الى سكام اللخلاق - - (৬)‏ 


৩৪ 'ARABIC-PERSIAN STUDIES 


qa! Sta দীওয়ান্র(৭) ভূমিকাতে তিনি এমন সব কথা লিখে গেছেন যা আধুনিক 
কবিতার বিশ্লেষণের ক্ষেত্রে অত্যন্ত গুরুত্বপৃণ পদক্ষেপ এবং বিজ্ঞানভিত্তিক সমালোচনার 
নতুন দিসারী। এইসব কারনেই তিনি আধুনিক আরবী কবিদের পথিকৃত। 


ভারতের উপকণ্ঠ সিংহলে বন্দী জীবন যাপণ কালে(৮) তিনি তিরিশজন আব্বাসী 

যুগের কবিদের কবিতা চয়ন করে একটা সঙ্কলন তৈরী রিটা | নিজের কবিতার 
মত তার এই সঞ্চয়িতাতেও তিনি আধুনিক মননশীলতার পরিচয় দিয়েছেন। জীবনের 
প্রথম দিকে রচিত তার কয়েকটি কবিতার ভাষা প্রাচীণ ও মধ্য যুগীয় কবিতার ভাষার 
মত মনে হলেও সর্বক্ষেত্রেই তিনি তার মৌলিক দৃষ্টিভঙ্গির পরিচয় দিয়েছেন। সম্পূর্ণ 
wea বিষয়বস্তু নিয়ে কবিতা রচনার প্রবণতা তার মৌলিক চিন্তাধারার পরিচায়ক। 
| m ব্যক্তিগত জীবনের স্মৃতিকে জাগরুক রাখার wu তিনি বলেছেন: 

ফিরিয়ে দাও আমার যৌবনের দিনগুলো 

আর আমার বাল্যকাল, 
` ফিরিয়ে দাও, আমার AS কেশে কাল R | 

যে রাত কাটায় আনন্দ আর উল্লাসে 

সেকি করে বুঝবে বিরহের দহন 

আর কি করে বুঝবে কেমন ভাবে পুড়ছে আমার মন ? 


(a) আল-বারূদীর Menta, মিশর হতে, gave প্রকাশিত হয় তার মৃত্যুর পরে, 
১৯১৫ খৃষ্টাব্দে এবং পুন" প্রকাশিত হয় ১৯৪০ খু: হায়কালের ভূমিকা 
সমঘ্যয়ে। তিনি মৃত্যুর পূর্বেই তার অধিকাংশ কবিতা নিয়ে তৈরী و قل‎ 
একটা সারগর্ভ উপক্রমনিকা লিখে রেখেছিলেন। 

(৮) শরীফ পাশার পতনের পর আল-বারূদী আরবী পাশার বিপ্লবে জড়িয়ে 
পড়েন এবং ১৮৮২ খৃ: তিনি আরাবী বিপ্লবী কেবিনেটের নেতৃত্ব দেন; 
কিন্তু সরকারী কাজে খেদিভের হস্তক্ষেপের বিরুদ্ধে প্রতিবাদ স্বরূপ এ মন্ত্রিত্ব হতে 
ইস্তফা দেন-। পরে ব্রিটিশ সেনাবাহিনী মিশর দখল করে। ফলে আরবী পাশাও 
শায়খ ۳۲۱255 সঙ্গে আল-বারূদী সিংহলে নির্বাসিত হন। সতের বছর ধরে এই 
নির্বাসন we ভোগ করার সময় তিনি তার স্ত্রী ও কন্তাকে হারান। তার 
দীওয়ানের অধিকাংশ কবিতা এই সময়ে রচিত। 

(৯) এই সংঙ্কলনের প্রথম ছুটি খণ্ড ১৯:৯ qd: এবং বাকী ছুটি খণ্ড ১৯১১ 4: 
প্রকাশিত হয় مدتارات البارودی‎ নাম দিয়ে ۱ 


আধুনিক আরবী কবি মাহমূদ সামী-অ।ল-বারূদী ১৮৩৯--১৯০৪) ৩৫ 


বন্দী "জীবনে তিনি যে সব কবিতা লিখেছেন তাতে বাণীবদ্ধ করে রেখেছেন তার 
দু:খ ভারাক্রান্ত হৃদয়ের weiter কাহিনী, আত্মীয় বিয়োগের দহন জ্বাল! আর তাঁর 
গৃহকাতরতা ١ এই দিক দিয়ে তার কবিতার এঁতিহাসিক মূল্যও অসামান্য। 


ভার কয়েকটি দীর্ঘ কবিতার ভূমিকাংশে তিনি প্রাচীণ যুগের কবিদের মত 
প্রেমিকার বিরহে দীর্ঘশ্বাস ফেলেছেন, তার পরিত্যক্ত বাসভূমির বর্ণনা দিয়েছেন! 
তবে তিনি তার প্রেয়সীকে seal করেছেন চঞ্চল! হরিণী রূপে(১*)। শোকগাথা 
রচনায় তিনি ছিলেন সিদ্ধহস্ত | তার জীবন সঙ্গিনীর অন্তর্ধানে (সিংহলে বসে) তিনি cu 
শোকগাথা রচনা করেছিলেন তাতে Bere হৃদয়গ্রাহী ভাবে তিনি বলেছেন : 

لا لوعتى تدع sll‏ ولایدی تقوى على رد الحبيب الغادى 

يا دهرفيم فجعتنى بجليلة كانت خلاصة عدتى و عتادى 

ان كنت لم ترحم هناگی উল‏ افلا رحست من الاسی اولادى 


সইতে পারিনা আর হৃদয়ের জাল! 

অথচ হাতে নেই এমন শক্তি 

যাতে ফিরিয়ে আনতে পারি তারে, 

চলে গেছে যেজন ۱ 

হায়রে কাল! কেন তুই ছিনিয়ে নিলি 

"আমার একাস্ত কামনার ধন; 

ca ছিল আমার আশ্রয়স্থল, একান্ত আপনজন ? 

তার বিরহে, আমার শোকে দেখ! দিলনা করুনার ক্ষণ, 
কিন্তু আমার সন্তানের tte কি গলবেনা তোর মন? 


আল-বারদীর বহু কবিতা রাজনীতিকে বিষয়বস্তু করে রচিত। তিনি 
কবিতার মাধ্যমে সমকালীন রাঙ্জনীতির কঠোর সমালোচনা করেছেন। বিশেষ করে 
ইস্মাইল পাশা ও তৌফিক পাশার ক্ষমতার নিষ্ঠুর প্রয়োগ ও স্বেচ্ভাচারিতার বিরুদ্ধে 





جرجى 9৯)‏ ثرا جم مشاهير الشرق فى العرن التاسع ٩۳ As‏ من ٣مم (১০)‏ . 
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তীব্র আক্রমন হেনে জনসাধারনকে গণতান্ত্রিক পদ্ধতিতে সরকার গঠনের জন্য বিদ্রোহ 
ঘোষণা করতে উৎসাহ জুগিয়েছেন(১১)। . মিশরের রাজনৈতিক অবস্থার চরম 
অধ:পতনের ইঙ্গিত দান করেছেন তিনি অকুতোভয়ে, TAA ভাষায়। আরাবী 
পাশার বিপ্লবের প্রতি তার সমর্থন জানিয়ে তিনি grate বলেছেন : 


نصحت قومى و قلت الحرب «فجعة 
و ربما تاح امر غير مظنون 
فضالسنونی و شبوها مكبرة 
و كان اولى rR‏ لو اطاعونی 
حتى اذا لم يعد فى الامر منزعة 
وا صبح الشر امرا غير مكفون 
اجبت اذ هتفوا باسمى و من شبمتی 
صدق الولاء و ذحقیق الا ظائين 


আমার জাতিকে আমি বুঝিয়ে বলেছি 
দেখো যুদ্ধ এক ভয়ঙ্কর টেউ, 

এতে কি ঘটবে 6۱ বলতে পারেন৷ কেউ। 
তারা শৌনেনি আমার কথাঃ 

few করে জ্বালিয়ে দিয়েছে হুতাশন ; 

আমার কথা শুনলে সুখে কাটত তাদের জীবন। 
যখন বিপাকে পড়ে তার! ডাকল আমায় | 
থাকতে নং পেরে আমি ছুটে এলাম, 
আমার স্বভাব বিপন্নকে সাহায্য দান, 

আর সদা সত্য ভাষণ। 


ر ظهرت فيها شخصیته راضعة مجلية تقصم عن نفسه الأبية المتمردة على الظلم (১১) ১)‏ 
البحبة للعدالة. و الشورى و المساراة بين ০৮৩]‏ س عبر الدسوقى» فى الادب ২৯৭]‏ ج “١‏ 


rar use 


আধুনিক আরবী কবি মাহমুদ সামী আল-বারূদী (১৮৩৯--১৯০৪) ৩৭ 


আল-বারূদী আরবী কবিতায় বহু নতুনত্বের আমদানী করেছেন, যেমন, তুচ্ছ 
ঘটনা অবলম্বনে কবিতা রচন1, সমসাময়িক ঘটনাকে কেন্দ্র করে খণ্ড কবিতা রচনা, 
যুক্তিপ্রধান কবিতা, সমাজ চেতন বিষয়ক কবিতা । এইরূপ আর একটা নতুনত্ব হচ্ছে 
প্রকৃতি বর্ণনায় কোন নায়ক নায়িকাকে না এনে প্রত্যক্ষ ভাবে নিসর্গকে উপজীব্য করে 
প্রকৃতি বর্ণনা। তিনি are, হেমন্ত, উষা, তমাল, জলধি প্রভৃতি বহু কবিতা রচনা 
করেছেন নিছক প্রাকৃতিক শোভা অবলম্বনে(১২)। তার ag কবিতায় আমরা! দেখি 
তুলা, জলঘান, নীল নদী, কৃষিভূমি, বিহঙ্গ প্রভৃতির সোচ্চার বর্ণনা(১৩)। মনে হয়, 
অনেক সময় .আল-বারূদী রাজনীতির কোলাহল পূর্ণ জগত হতে দূরে সরে গিয়ে 
প্রকৃতির ছায়া 5 Fee নীড়ে আশ্রয় গ্রহণ করতে চেয়েছেন। প্রকৃতিকে 
প্রধান বর্ণনীয় বিষয় করে তিনি তাকে কবিতার ate দরবারে এক স্বতন্ত্র আসন দান 
করেছেন। তার প্রকৃতি কবিতা একান্তভাবেই আত্ুলীন; ব্যপ্রনাধ্মী কবি-কল্পনাই 
সেখানে মুখ্য, অন্ত সব কিছুই ۱ 


কবিতার বিশিষ্ট রচনাশৈলী ও শিল্পকলা সম্পর্কে অত্যন্ত সচেতন ছিলেন 
আল-বারূদী। বাচনভঙ্গী আর আঙ্গিক গঠনের ওপর তার কতৃত্বের কথা তার AT- 
সামরিক ও পরবর্তী কবিগন যথেষ্ট শ্রদ্ধার সঙ্গে স্বীকার করেছেন(১৪)। (তবে 'কাস্বীদা 
কবিতার আঙ্গিক গঠনকে তিনি বোধ হয় ঢেলে সাজাতে চাননি; তাই দেখ! যায় তিনি 
ত্রয়োদশ শতাব্দীর কবি বুসিরীর RS ‘কাস্বীদাতুল বুরদার অনুকরণে একই ছন্দ ও 
আন্ত:মিল ব্যবহার করে 989 পংক্তিতে একটা. ‘OPTI রচন। করেছেন كشف الغمة‎ 
سبدة الامة‎ px. فى‎ নাম দিয়ে।। আব্বাসী যুগের কবিদের কবিতাবলী 
নিয়ে তিনি যে AZAT প্রস্তুত করেছেন مختارات‎ নামে তাও তার স্বতন্ত্র রুচি- 
বোধের পরাকাষ্ঠা প্রদর্শন করে(১৫)। কাব্যিক ভাষা, ভঙ্গিমা, ব্যঞ্জনা, শব্দ, অলঙ্কার, 


(১২) দীওয়ানুল বারূদী, ১ম খণ্ড, ১২৩ ও ১৪২ 
(38) مرائی الشعراء ۲ س وم‎ alas خایل‎ 
(34) شوقى ضیف“ البارودی رائد الشعر الحدیث" س ۸ه‎ 


(১৬, Al-Barudi is Justly considered to be one of the most effective pioneers 
of the renaissance of contemporary Arabic poetry—H. Peres, Ency- 
` elopadia of Islam (New Edn.) Vol. I, p. 1070 
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ager ও ছন্দ প্রভৃতির ওপর তার দখল ছিল অসাধারণ। তিনি ছিলেন 
AGE কবি। তার দীওয়ানের কবিতাবলীর বিষয়বস্তু অতিমাত্রায় আধুনিক। 
এইজন্যই তাঁকে সমকালীন আরবী সাহিত্যের রেণেসীর সর্বাপেক্ষা সার্থক অগ্রদূত বলে 
অভিহিত করা হয়(১৬)। তার কাব্যের প্রধান গুণ মনন আর আবেগের সমীকরণ 
(The balance between passion and logic), এবং তার মুক্তিবুদ্ধি জীবনদর্শন i 
তিনি কোন দিন রূঢ় বাস্তব হতে পলায়ন করেননি। ট্রাজেডির দ্বনঘটায় ব্যক্তি-মানসের 
যে বেদনা ফুটে উঠেছে, তাকে তিনি, ota প্রকরণের সাহায্যে সহনীয় করার চেষ্টা 
করেননি। যে ধরনের অকপটতায় তিনি ০০৬ নিষ্টুরতম সত্যকে উপঘাটিত 
করেছেন তা আরবী কবিতায় অভিনব | ۱ 


MAHMUD BIN AMIR WALI BALKHI 
A Seventeenth Century Traveller of India and Ceylon 
By Dr. Mp. Amin, 
Department of Arabic & Persian, 
Calcutta University. 


Mahmiid bin Amir Wali Balkhi visited India and Ceylon in the 
Seventeenth Century. He has left a valuable account of his seven years’ 
sojourn to this subcontinent. Mahmud’s travel-accounts is entitled as 
Bahra! Asrár fi Manágib'il Akhydr which abounds in romantic and somewhat 
exaggerated description of his visits to different cities of India and Ceylon. 
However, the author, in course of his narration, furnishes us with eye- 
witnessed accounts of the society and culture of his time, which would serve 
as a first hand information to the students and the researchists interested in 


the medieval Indian history and culture. 


It is unfortunate that the author of such a valuable prose work has 
been completely ignored by the compilors of the history of Persian language. 
His name does: not echo even in the memoirs written either in Iran or in 
India, though Mahmtid was a poet and compiled six poetical works, as . 


claimed by him. 5 


Mahmid bin Amir Wali Balkhi was born at Balkh sometime about 
1004 A. H./1595-96 A. D. He completed his education at Bukhara and 
settled down in his home town Balkh. Mahmüd was away from his house 
only for about seven years, visiting different places of South Asia. He set 
out on his travel to India after the demise of his spiritual preceptor Sayyed 
Mirak طقطة‎ al-Hussaini, as he found himself lonely and the world appeared 
to him insipid. In course of his journey to India and Ceylon, Mahmud 
visited Kabul, Peshawar, Hasan Abdal, Lahore, Sirbind, Delhi, Mathura, 
Allahabad, Benaras, Patna,  Rajmahal, Burdwan, Jagannath (Puri), 
Hyderabad (Golkunda), Agra, Ajmer, Jaisalmir, Bhakkar, Sakkar, Pushanj, 
Qandhar, Farah and Herat. It is worth mentioning here that his sojourn to 
India evinced interest in the study of historical literature. Mahmud studied 
puwars’ul- Aqûlim, Kitab'ul-Bayan, Masálik'ul-Mamalik, *'Aja'ibul-Makhluq, 
Bahri- Muhit' Raudat'us-Safà., Wassaf, Jam'i-Rashidi, and  Jahangush@i, 
etc. etc. According to him, the study of history was in vogue in India. 
During his visit to India he stayed at Orissa and Agra for about two years 
and one year respectively. At the end of 1040 A. H., he started for his 
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11000918100 and arrived at Balkh on 20th Muharram, 1041 A. H.?, as he 
records in the following :— 


بتاریخ بيست و دويم ذىالحجه AL.‏ هزار و چهل .... از مكاريان OT‏ 
مملکت عازم دا رلاسلام بلخ شلم - تا مسافت ما ہیں را در مدت بيست و 
هشت روزطی نموده» در بیستم شهر محرالحرام که غرۀ As‏ هزار چپل یک 
بود بوطن اصلى نزول نموده - 


On his return to Balkh, Mahmüd found Nadhr Muhammad Khan 
astheruler of that state. The Khan being highly impressed by his 
scholarship and vast experience, appointed him as the Librarian of his 
Imperial Library. Nadhr Muhammad Khan also asked Mahmüd 
to compile an exhaustive history of his dynasty begining from Yafith 
bin Nuh down to his own rule in Balkh.? Mahmfid’s interest in history and 
the vast and valuable material at his disposal in the royal library helped 
him producing his monumental work the Bahrw! Asrdr in seven volumes. 
He completed the work on 11, Shawwal, 1045 A. H./9th March, 1636 A. D.* 
Unfortunately, a large part of the work has been destroyed due to the 
political upheaval and the ravages of the age. Only two manuscripts of the 
Bahrul Asrár are available in the known libraries of the world— one at India 
office Library, London and the other at Oriental Institute, Tashkent®. The 
present travelogue is only an epilogue to one of the volume. 


Dr. Riazul Islam, a well-known figure of Indo-Persian literature and 
history, after making a comparative study of the travelogue has brilliantly 
edited it to the benefit of Persian scholars interested in the cultural develop- 
ment of this sub-continent. The Bahrul Asrdr has been published with 
historical and geographical notes by the Institute of Central and West Asian 
Studies, University of Karachi. in the year 1980 


Besides the 91741145721, Mahmid bin Amir Wali, compiled the follow- 
ing poetical works :* 





1. Mahabbat Nama, in the style and metre of Nizami Ganjavi’s Khusrau 
Shirin. 

2. Gulkadah—a masnavi-poem. Mahmud wrote it in two day's time at 

Cuttack in order to present it to the Governor of Orissa. 

Najm-i-Thágib, in the metere of Sikandar Nama of Nizami Ganjavi. 

Nuzhat'ul Arwah, in the metere of Nizami Ganjavi’s Makhzan-i- Asrár. 

Akhláq-i-Husni— a masnavi poem. 

A Diwdn containing ghazals, 09251033 and other forms of poetry. 


Ot B 
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All his poetical works mentioned herein before have been lost. No 
specimen of his poetry is available in the memoirs, except those verses 
Mahmüd used in his travelogue. To me, such Persian couplets of Mahmûd 
are mere metrical lines, devoid of poetical beauty and charm. As a poet, 
Mahmüd fails to create any impression on the mind of his readers. May be, 
it is due to his dull and dry style of poetry that the memoir-writers took no 
notice of bim. However, his travelogue the Bahrul Asrür is a remarkable 
prose work. It is a valuable addition to the stock of travel literature. It 
contains mine of information providing graphic accounts of the social 
customs and religious ceremonies of the Hindus as well as of the Muslims 
of India. It also offers a good material on the society and culture of 
Ceylone. 


As regards the literary style of the work, it is artificial and unnecessarily 
encumbered with Arabic words. Mahmûd has a fascination for using long 
and complicated sentences with pleonasm and synonyms :? 


بالجمله دون از تماشاى OT‏ طرفه جای فرصت دست Salo‏ روى توجه 
بصوب لاهور |S‏ ده » حون A.‏ هور از منازل و براحل عبور می “eS gad‏ تا مزار 
فيض آثار GY‏ حسن ابدال که جلوه گاه QUT‏ است» محل نزول اين بوالفضول 
گردید - : 
The author has very often employed San‘at-i-Tajnis in the sentences and‏ 
freely and profusely used Arabic words which have made his style of writing‏ 
as ornate, stilted and pedantic. Another pecularity of this work is that the‏ 
author has deliberately used Hindi words and terms whose Persian equiva-‏ 
lents are available. However, it appears that Mahmüd had acquired a good‏ 


deal of familiarity with Hindi language and Hindu religion and customs, 
A few such Hindi words and terms freely used are: 


جوگ - جوی - سنياسى - The‏ کترانی - کلاونت - گومنی - 
ه رکنیان - کنجریان - راگ - سارنگ - جمنا - کرشنا - اوطار عشره - 
دیوته - درشن - پوجه - دیندوتی - سسوئی - باژه بازار - شب دبوالی - 


رتھ - هری بول - 


According to Dr. Riazul Islam,* “For one thing there is no doubt that 
this is a genuine travel account. The political part of the narrative is 
corroborated by contemporary chronicles. Mahmüd gives a vivid account 
of Raja Man Singh’s temple at Mathiira and of the religious ceremonies of 


Mr 
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the Hindus at the temples of this holy city. He gives a similar account of 
the great shrine of Khwaja Mu'in-Uddin at Ajmer. The author gives an 
interesting and, on the whole a trustworthy, account of the temple of 
Jagannath at Puri (Orissa). He says that non-Muslims were disallowed entry 
into the precincts of the temple but the gate-keepers, not suspecting him to 
be a Muslim, let him enter the shrine, and that he joined the procession of 
the Hindus, reciting Hari-bol and scantily clad like the rest of them. He 
goes on to narrate the famous ceremory of the taking out of the idol of 
Jagannath in a rath (chariot) and the self-immolation of the Hindus by 
throwing themselves under the chariot. 


"Historically the most useful part of this travelogue is the account 
herein given of the dispute between Sher Khan of Fushanj and ‘Ali Mardan 
Khan, the Persian governor of Qandhàr. On his return journey Mahmüd 
and the caravan he was travelling with, were looted near Fushanj (near 
Qandahàr) by the local chief Sher Khan Afghan. He was eventually saved 
by Ali Mardin Khan. This led to a quarrel between Sher Khan Afghün 
who was a vassal chief of Iran and the Persian governor Ali Mardan Khan. 
Both sent their representations to Shah Safi, the Safawid monarch of Iran. 
The Shah directed them to send their representatives to plead their cases 
before Hasan Khan Shamli, Viceroy of Khurasan, at Herat. Mahmûd was ۰ 
also summoned to give evidence at Herat. Sher Khán's flight to India put 
an end to this enquiry. Mahmtd’s narrative is corroborated by contem- 
porary authorities, but his account remains the most detailed and the only 
first-hand evidence on this affair. 


*Mahmüd was particularly impressed by the beauty and charm of 
Ceylonese people. He gives vent to his admiration of them in a quatrain 
which is probably his own composition" : 


سبلان خوش و دلبران سيلان خوشتر 

دل خواه و دل آرام و دلير و دلبر 
با gis‏ و BUS‏ هر یکی با یساری 

sk‏ مى گذارند بپر شام و سحر 


(Tr. Ceylon is fair, and the beauties of Ceylon fairer still, 
They demand your heart, they sooth your heart, they are bold. 
With merriment and pleasure each one of them with a friend, 
Passes the days and nights in happiness.)” ١ 
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CALCUTTA'S CONTRIBUTIONS TO PERSIAN STUDIES 


By Dr. ABDUS SUBHAN 


/ 


Calcutta's association with Persian studies forms a fascinating chapter 
of the history of the development of Persian language and literature in India. 
Whereas the nothern and western parts of the country had been closely 
connected with the language of Iran since early eleventh century of the 
Christian era, Calcutta's familiarity with the language did not begin until 
the late eighteenth century when the English traders asserted their political 
authority in Eastern India. In fact, Bengal's contact with Persian dates 
back to the end of the 12th century when the Muslims first appeared on the 
fertile East. The establishment of the independent Nizamat under Murshid 
Quli Khan at Murshidabad synchronized with the steady growth of Calcutta 
as the nerve-centre of the English settlement. By this time, the language, 
the society and customs of the province had already been penetrated to the 
core by the language and culture brought by the Persian-speaking Muslim 
rulers. Things took an entirely different turn after the Indian debacle at 
Plassey against the British arms in 1756, and subsequently all roadsled to 
this city which thenceforward became the converging point of traders, 
job-seekers, clients, nobility and all. An extremely congenial atmosphere 
was thus created for the dissemination of Persian language as the new rulers 
got down in right earnest to learn from the ruled the prevalent medium of 
communication which was none other than Persian. 


The opening of the Fort William College by Lord Wellesley in 1800 
provided the first organized encouragement to Persian learning in British 
India. Though Urdu, or Hindusthani as it used to be called by the 
Europeans, was increasingly becoming the focus of interest on official level, 
Persian still held the position of priority, and a knowledge of it was 
considered indispensable by the English rulers who desired in this way to 
have a smooth and effective changeover in the sphere of administration, 
Dr. John Borthwick Gilchrist,? the first head of the Fort William College, 
besides being a keen scholar himself, was personally responsible for the 
conglomeration in the city of a galaxy of eminent poets and writers who were 
appointed to instruct the officers in Persian and Urdu. Among such reputed 
scholars of the school were Mir Amman, Hafizuddin Ahmad. Shir ‘Ali 
Afsüs, Haidar Bakhsh Haidari, Mir Bahadur ‘Ali Husaini, Kazim ‘Ali 
Jawan, Maulvi Ikram ‘Ali and Mirza ‘Ali Luff. Numerous Persian works 
were rendered into Urdu, and then into English, such as Chahár Darwish. 
Tarikh-i-Jahangushà-i-Nàdiri, 72177227712, 'lyár-i-Dünish and the Gulistan. 
The Urdu translations of these Persian classics incidently marks the beginning 
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of prose writing in Urdu. The munshis of the Persian department of the 
Fort William College, selected by European Professors of Persian, hailed 
from different parts of India. Thus Maulvi Allah Dad, the chief Munshi, 
came from Lakhnow, while some sub-ordinate munshis such as Badar ‘Ali, 
Karam Husain and Nazrulláh belonged respectively to Muzaffarpur, Oudh 
and Murshidabad. 


The Persian department was the most prestigious section of 
the College. There was a considerable interest among the teachers and 
the students alike in discussing finer points of Persian poetry. In 1804, 
there raged a debate amongst the students whether the odes of Hafiz were 
to be interpreted in a figurative or mystical sense, Between 1809 and 1811, 
the department published six volumes of miscellaneous works of Persian 
prose and verse, including selections from Persian classics such as the 
Gulistan and the Bustin of Shaikh Sa‘di. In 1811 was brought out the 
celebrated Shahnama of Firdausi and in 1812 was published the Sikandarnüma 
of Nizimi Ganjawi. The munshis prepared Shamsul Lughat, a bilingual 
dictionary of Arabic and Persian words, in 1806, and two years later brought 
out Muntakhabul Lughat a dictionary based on traditional Arabic 
lexicography with a Persian translation. Francis Gladwin, Professor of 
Persian at the college, wrote two elementary grammars of Persian one 
entitled, Persian Guide and the other Persian Munshi. In 1818, Captain 
Thomas Roebuck, who acted as Secretary of the College for some time, 
published the famous Persian dictionary, Burhan-i-Qàti* with the help of his 
Indian colleagues at the college. Among the famous European teachers of 
the College in the Persian department, mention may be made of James 
Atkinson, Lt. Ayton, Mathew Lumsden, Samuel Coulthard, John Harrington, 
W. Kirkpatrick, W. I. Ousley, Charles Stewart and John Leyden. Of the 
native Bengalis associated with the propagation of the Persian language 
and literature at the College, the pride of place must go Tarini Gharan Mitra, 
who exerted himself quite a lot in the compilation and publication of Persian 


belles lettres. 


As the Fort William College went out of existence thirty years after 
its inception in 1800, the centre of patronage for Persian studies in Calcutta 
shifted to the Asiatic Society, the institution which had already been 
promoting the cause of Oriental studies in a big way ever since its 
inauguration by that prince of Orientalists, Sir William Jones, the great 
incarnation of intellectual curiosity. Treasured as it is with a collection of 
precious manuscripts embodying untrodden fields of research, the Society 
stood as a permanent lure for Persian scholarship both at home and abroad. 
The initiative in this regard was taken by Jones himself, whose Persian 
Grammer contains the most eloquent apology for oriental literature that has 
ever been penned. His Persian Songs of Hafiz, in the words of Prof. Arberry, 


۳۹ 
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*is his most important contribution to the imitation and development of 
Persian studies". During the first decades of the present century, the 
Society took pioneering steps in making a survey of rare manuscripts in 
other parts of India. For this purpose, travelling maulvis were appointed 
to ascertain the extent and qualities of the recognized manuscript collections 
of the country. Wladimir Ivanow (d. 1970), the well-known Russian scholar 
of Persian and an internationally recognized authority on Ismailism, is 
probably the last of the great European orientalists who spent a major part of 
their lives in India. He was recruited by Sir Ashutosh Mukherjee, President 
of the Asiatic Society, (1907-9, 21-23) as cataloguer of Persian manuscripts at 
the Society. Ivanow’s Descriptive Catalogues of Persian manuscripts of the 
Aslatic Society of Bengal (in five volumes)‘ has set a high standard in 
scientific documentation of hand-written works in the Persian language, and 
is an indispensable tool of reference for any researcher anywhere in any field 
of research connected with Persian scholarship. The: Society further feels 
justly proud of having to its credit the publication of Persian works of rarest 
value. Its famous Bibliotheca Indica Series has uptill now published 
critical editions of about a hundred Persian works on history, biography, 
-geography and literature. The publication of epoch-making Indian historical 
works such as Tarikh-i-Firazshadhi, Türikh-i-Masudi, | Tabaqát-i- Násirt, 
Muntakhab-ut-Tawárikb, Igbàlnama-i-Jahángiri. Badshahnama, Álamgirnáma, 
constitutes a solid foundation of original historical research in the country's 
medieval past. Besides, the Society has also brought out English versions - 
of some of these texts in order to cater to the needs of wider readership. 
Numerous learned papers on topics of Persian erudition, which adorn the 
pages of the Society's renowed Journal, constitute the immortal gifts of 
undiminishing importance. 


The literary pursuits of the English or Eurasian residents of the metro- 
polis went a long way in popularising the study of Persian in Calcutta. In 
their zeal to have a working knowledge of Persian for administrative purpose, 
they almost identified themselves linguistically with the scholars of the 
language. Apart from patrnozing men of letters, they themselves turned 
out to be poets, critics, grammarians, lexicographers of Persian of no mean 
importance. The efforts of some of them at original composition make 
interesting reading. Sir John Shore (1751-1834), who succeeded Sir William 
Jones, as President of the Asiatic Society, was remarkably convergant with 
Persian, speaking the language fluently and often reciting verses of classical 
masters at ease. Lt. Colonel James Skinner (1778-1841), a military 
adventurer, who has left a diary in good Persian, began his career as an 
apprentice to a printer in Calcutta. Another notable figure, Henry Louis 
Derozio, at one time Assistant Master at the Hindu College, was a poet of 
distinction, and translated odes of Hafiz into English. . Another contem- 
porary, de Costa, connected with Doveton College and a resident of 
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' Sooterkin Lane, was an accomplished versifier in Persian. Edward Henry 
Palmer (d. 1882) and Thomas William Beale (d. 1875), who stayed | for some 
time in the city, distinguished themselves as renowed Persian scholars. 


Alloys Sprenger (1813-1893), William Nassau Lees (1825-1889) and Henry 
Ferdinand Blochmann (1838-1878) were associated with Calcutta Madrasah, 
the premier seat of Islamic learning in India, as its Principals successively from 
1850 to 1878. Sprenger, for some time Secretary to the Asiatic Society of 
Bengal and Persian translator to the Government, left a distinct mark in the 
sphere of cataloguing and editing valuable Persian texts. Lees, the soldier- 
scholar, was for several years Secretary to the Board of Examiners, Fort 
William and Persian translator to the Government. Blochmann, by his 
indefatigible research and vast erudition, created a standard which still 
inspires scholars to emulate. His learned articles, published in the Journal 
ofthe Asiatic Society of Bengal, are contributions of enduring value. Thus, 
the respected 200 years-old Calcutta Madrasah took a laudable lead in the 
propagation of Persian learning in Calcutta. Its eminent teachers of the 
past, such as Mulls Majduddin, Maulana Muhammad Wajih, Maulvi 
118۴084, .Maulvi ‘Abdul Haq Haqqani, Maulvi ‘Abdur Rahim Safipürt 
Maulvi Lutfur Rahman Bardawani, Maulvi Ishaq Bardawüni, Agha Ahmad 
“Al, Maulana Safíullàh Sarhadi, Maulana Vilàyat Husain, Maulana Zafar 
Ahmad Uthmani, Maulana Abül Huffaz, Allama ‘Abdur Rahman Káshghari, 
were poets and writers of Persian in their respective times®, Like Madrasah- 
i-‘Aliah, there were some other traditional religious seminaries such as the 
Ramzània Madrasah. which included in their curriculum Persian prose and 
poetical works for the students to read. The Government-sponsored Board 
of Madrasah education in Bengal has been administering these time- 
honoured centres of learning. 


Amongst the Persian litteratures of nineteenth century Calcutta, the 
foremost is ‘Abdul Ghafür Nassákh, who is widely acknowledged as the 
‘Father of Urdu poetry’ in Bengal? A prolific writer in both Urdu 
and Persian Nassakh wrote innumerable verses in Persian, instances of which 
lie scattered in his poetical works in Urdu. However, Nassakh’s purely 
Persian compositions consist in Marghab-i-Dil, a fine collection of his 
Persian quatrains, Chashmai-Faid, a versified translation of Fariduddin 
‘Attar’s Pandnamah, Qand-i-Pdrsi, an excellant book of selections from 
Persian poets and Tadhkirat-ul-ma'ásirin, a memoir of contemporary poets 
of Persian. A leading learned philosopher of the time, ‘Abdur Rahim 
Gorakhpuri, nicknamed Dahri on.account of his materialistic views, was a 
noted poet of Persian and also wrote several works in Persian different in bran- 
ches of science, such as Farhang-i-Dabistan, Pandnüma-i- Bahrámi, Karnama- 
i-Haidari, Hikayat-i-Ibrat Ayat and Shigarf-i-Bayan ‘Ibrat Tawaman. ‘Abdur 
Rahim was very closely associated with the royal house of Tipu Sulfan, whose 
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representatives Prince Baghiruddin ‘Tawfiq’ and Prince A'zamuddin ‘Sultan’ 
were themselves Persian poets of acknowledged merit. A pupil of ‘Abdur 
Rahim, ‘Ubaidullah ‘Ubaidi Suhrawardi, (1834-1885) was an eminent educa- 
tionist and writer. His Dastar-i-Pdrsi Amaz’ in five volumes has proved to 
bea popular Persian grammar for the learners of the language. 8۵ 
Persian Diwán contains masterly odes and artistic panygerics, which speak 
volumes of the poetic excellence of ‘Ubaidi. ‘Ubaidi acted for some time 
as editor of the Persian weekly Dürbin, published from Calcutta under the 
direct supervision of Abil Ma‘ali ‘Abdur Rauf ‘Wahid’, who was the most 
prominent Persian poet of the day. Besides a Diwdn, he has written a short 
history of Calcutta in Persian, entitled Tarikh-i-Kalkatta, which contains the 


following charming verses in praise of the city.? 


چیست دانى تو شپر مینو چهر شپر نسزهت SH‏ كلكته 
غمزواء جانفزا» روان بردر حيست শা‏ و هوای کلکته 
بر زمينى ز باغ خلد برين ‏ گویا شد oly‏ کلکسته 
.کرده هر در در سیحائی دم باد صبای کاکسته 
در 4 روح در تن Ole‏ روح راحت فسزاى کلکته 
بیدهد بوی كلشن فردوس چمن خوش هوای کلکسته 
نورچشم و سزور Ole‏ و دل طلعت دلربای ASS‏ 
گره از دل گشای SU‏ چان نکېت مشک سای کلکسته 
غيرت روى دلبران صبيسح صبح هر دلكشاى کلکته 
رشک زلف pies‏ خوبان شام جادو نمای کلکسته 
ای خوشا آب گنگ cay‏ جان شيره جانسفزای کلکته 
ol‏ عمارات بر بپای c»‏ شان و نوکت ALAS cols‏ 
عقد غم وا گشای جان حزبن كاسزمين فضاى ALLS‏ 
ياد باغ جنان برد از دل باغ دبستان سراى کلکسته | 
دل پاکان باصفا بکشد ساحت بر فضاى كلكته 
رخنه در زهد زاهدان فسکسند صنم خوش اداى كلكته 
دل کروبیان برد از Gla‏ بت زهره لقای ALAS‏ 
طاثشر Ol‏ ناتوان وحيد می برد در هوای کلکسته 


CALCUTTA’S CONTRIBUTIONS TO PERSIAN STUDIES 49 


Nasiruddin Haidar ‘Sami’*, a personal friend of ‘Abdul Ghafür 


.Nass&kh, mostly resided in Calcutta as a favourite pupil of Mulla 


Muhammad Wajih, the noted theologian-teacher of Calcutta Madrasah. 
Better known as the author of the work, Suhatl-i-Yaman, an authentic 
Persian biography of Hadrat Shah Jalal of Sylhet, ‘Simi’ used to compile 
inspired verses in Persian, which bore the stamp of artistic excellence. He. 
wrote a long panygeric in Arabicized Persian in eulogy of the city of 
Calcutta, which begins thus : 


خوشا خاک کلکته مصر العجالب مناخ المط يا و مراس المرائب 


Towards the close of the nineteenth century, the noted citizen, 
Muhammad ‘Abdur Rahman 'Sa'id'! of Comilla had an anthology of 
Persian verses published in Calcutta. The Diwan includes a long ode on 
Calcutta, commencing with the following verse : 


مسرم سرشار شوق ou‏ شهر AXE‏ دلم محو ادای کلرخان شهر ASE‏ 


In another ghazal, ‘Sa‘id’ pours out his love of the city thus : 


من ز ANE‏ يداغ هجر ياران ميروم ` 
پا هزاران حسرت و ogail‏ حرمان میروم 


Persian learning has been fortunate in receiving unprecedented 
patronage at the hands of various Sufi orders of Calcutta, whose venerated 
representatives and spiritual heads have been focuses of attention in the 
intellectual life of the city. Thus, Süf1 Syed Fath ‘Ali Shah ‘Waisi’. whose 
mausoleum is in Manicktala area, was a noted poet of Urdu and Persian and 
wrote many odes on the metres of classical Persian poets such as Rimi, 
Khaqani, Hafiz, ‘Urfi and Faidi. Shah 'Ubaidullah Baghdadi, whose shrine 
is situated in Christopher Road in south-eastern Calcutta, was also an 
author and poet of Persian. One of his spiritual successors Shih ‘Abdur 
Rahman ‘Rahman’ compiled a Diwan iu Persian, But the most conspicuous 
Sufistic contribution to Persian as well as Islamic studies in Calcutta was ' 
made by the Khdnqudh-i-‘Aliah-i-Qdderia of Taltala, on the top floor of 
which is situated a beautiful mosque and a precious library, owned by the 
Sajjadanashin of the Order. This celebrated Muslim hospice of Calcutta - 
was established in the late nineteenth century by Hadrat Syednà Maulünà Syed 
Shah Murshid ‘Al! al-Quaderi al-Baghdadi, direct descendent of Islam’s 
greatest saint, Hadrat Gauth al-‘Agam Syed ‘Abdul Qadir Jiláni. Apart 
from preaching the universa! Islamic teaching of unity of God, human love 
and brotherhood, the holy saint wrote and dictated treatises and poetry 
in chaste Urdu and Persian. His Urdu Diwan, composed under the 
poetical pen-name ‘Jamal’ and ‘Aşî, a compendium of the esoteric teaching 
of Islam, reflects in a great measure the mystical messages of the great Sufi 
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poets of Persia, like Rami, Hafiz and Sa'di, This pre-eminent Sufi order, of: 
Bengal having branches at Midnapore and Mangalkote (Bardwan), still 
continues to be at dynamic forum for the propagation of Persian studies. 


Zulfigár ‘Ali ‘Mast’, a poet of the early nineteenth century, lived in 
. Calcutta for several years and wrote a memoir, entitled Riyddul, Wifag™ 
(“Garden of Concord”), which mentions scores of Persian writers and poets 
who eame to Calcutta from various parts of the country in search of employ- 
ment. Some of them such as Maulvi Najmuddin Ahmad Khan Thaqib, Shaikh 
Dilawar ‘All Dil, ‘Abid ‘Ali Abid. Siràjuddin ‘Al! Khan and ‘Abdul Hadi 
Muztar held good appointments in local concerns. One Mirza Khaltlulláh 
Khàn Safir came as Persian ambassador to this capital city of British India 
in earlier days, and made a great stir among Muslim. literati of India by his 
poetical talents and love for poetry. Malikush Sbu'ará Mir Qamaruddin 
Minnat, an Iranian by birth, settled in Calcutta and according to Nassakh, 
was a prolific poet, having more than a lakh of verses to his credit. Diya 
Nath Pandit Rangin, Ratan Lal Gharib and Maharaja Kalyan Singh ‘Ashiq 
were the most prominent non-Bengali Hindus in Calcutta whose contribu- 
tions to Persian studies cannot be brushed aside. Among the Bengali Hindus 
who were remarkably proficient in Persian, the name of Raja Ram Mohun 
Roy, the erudite Hindu social reformer, is the most conspicuous. His 
treatise, Tuhfatul Muwahhidin, written in classical Persian. style with an 
Arabic preface, vividly illustrates his command of the language. Raja 
Janamjay Mitra, father of Raja Rajendralale Mitra, well-versed in Persian 
and Urdu, compiled two biographical works, named Nuskha-i-Dilkusha and 
Muntakhabut Tadhkira, which contain names of numerous Persian poets of 
good standing. With the illustrious Tagor family of Calcutta, Persian was 
not an unfamiliar language. The venerated sage Debendranath Tagore was 
such an avid reader of Persian mystical poetry that he was popularly known 
as Hafiz-i-Hafiz, Diwàán-i-HüGz being his favourite book. The ۰ poet 
Rabindranath, his son, was naturally filled with a great desire to drink deep 
into the mystical philosophy’ of Persian poet, Hafiz, whose mausoleum he 
did not forget to visit in reverence during his stay in Iran in 1932, 


The City of Palaces is further entitled to a never-failing gratitude of all 
lovers of Persian for having been the venue of birth of Persian press in India. 
The introduction of printing press in the country gave rise to the production 
of vernacular literature and newspapers. At the time when English had not 
yet become popular and Sanskritic vernaculars were not mature enough to 
be used for journalistic purpose, Persian was the only language popular with 
the aristocratic and the public alike; it was a medium of diplomatic 
correspondence and of the law courts and other official reports till about 
1830. The first Persian journal ever published was the Jam-i-Jahan ۵ 
(“The World-Showing Goblet’), an eight-page weekly started by an English 
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mercantile establishment in Calcutta and edited first by Munshi Lala Sada 
Sukh and then by Munshi Harihar Datta. Its first issue appeared on 
March 28, 1822 in the Hindusthani language, but after two months of 
publication it changed entirely into Persian. The Calcutta Journal, noticing 
the transformation, remarks editorially: ‘The Hindusthani is merely a 
popular language, much employed in colloquial intercourse, but little used 
in writing ; the taste for regarding newspapers is very little among the 
natives, and perhaps confined entirely to persons who have received a polite 
education. A native newspaper, therefore, can expect tittle support from 
those who know only Hindoostani ; and those in better circumstances will 
naturally prefer a paper written in Persian language, which is a necessary 
part of the education of every person who has any pretensions to 
respectability'. These words evidently reflect the exalted status Persian 
enjoyed at that time. The journal carried from time to time Persian poems 
and ghazals. 


Simultaneous with the Jám-i-Jahán Numa, there came out another 
Persian weekly named Mir atu! Akhbar (“Mirror of News") whose editor 
was Raja Ram Mohun Roy, who stated in the prospectus of first issue 
dated April 20, 1822 : ‘But as the English language is not understood in all 
parts of India, those unacquainted with it must either have recourse to others 
in their enquiries after information or remain totally uninformed. On this 
account, I, humblest of human race, am desirous of publishing a weekly 
newspaper, written in the Persian language, which is understood by all 
respectable part of the Native community... The weekly maintained a high 
standard of journalism, and the courageous and reformative outlook 
it adopted cost it its short-lived existance under the new Press Ordinance 
passed by the acting Governor-General Adam on March 14, 1823, Hence- 
forward licences were required to be obtained prior to any publication. Of 
the Persian journals to which licences were granted, mention may be made 
ofthe weekly Shamsu ‘l-Akhbdr (“The Sun of News"), edited by Maniram 
Thakur, the Samachar Subha Rajendra, printed and published by one Shaikh 
‘Alimullah of Kalinga, Calcutta and the Máh-i- Alam Afraz (“World 
Iiluminating Moon"), published by a certain Wahajuddin from the Taltala 
area. Other notable periodicals brought out from Central Calcutta included 
the three Persian weeklies, named Aina-i-Sikandar (“Mirror of Alexander"), 
Sultdnul Akhbar (“The King of News") and the Mihr.i-Munir ("The Bright 
Sun"). In 1893, there appeared from Medical College Street, Calcutta, a 
newspaper named Hablul Matin (“Firm Chord"), a powerful, revolutionary 
and prosperous weekly, edited by Sayyid Jalaluddin Kashani surnamed 
Mu’yyidul Islam. The weekly continued to come out for more than twenty 
years, enjoying large circulation and commanding enormous esteem. As the 
most important Persian newspaper outside Iran, it played a significant role 
in the constitutional movement of that country. Because of its affluent 
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position the Hablul Matin Press published many books and laid the 
foundation of two other Persian newspapers named Miftahuz Zafar (“Key 
of Victory") and 4222 (‘‘Free)” which started publishing from Calcutta 
in 1898 and 1899 respectively, under the editorship of Sayyid Hasani 
Kashani, brother of the above-mentioned Sayyid Jalaluddin Kashani. ` 


Even in modern times, beset with changed environs, Calcutta retains 
much of its traditional patronage in respect of Persian studies. Not long 
ago, it was Calcutta that had the honour of witnessing the prime of the 
literary activities of the late Maulana Abul Kalam Azad, the doyen of 
modern Indian scholars of Persian and Arabic. Local institutions of higher 
learning. like Calcutta University, Maulana Azad College and Lady 
Brabourne College continue to offer classes for the study of Persian 
language and literature for students at different levels. The Iran Society 
of Calcutta, with its quarterly organ, Into-Iranica and other meritorious 
publications, has been serving the cause of Persian studies for the last forty 
years. Thus the magnitude of the hospitality and patronage that Calcutta 
has offered to Persian scholarship seems to fulfil elogently the wish expressed 
by Hafiz in his celebrated verse : 


din شكن شوند همه طوطيان‎ Kå 
زین قند بارسی که ببنکاله ميرود‎ 
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WAYSI— A PERSIAN POET OF NINETEENTH- 
CENTURY BENGAL 


By M. FIROZE, Ph.D. 
Lecturer, Dept. of Arabic and Persian, 
Calcutta University. 


Waysi, or to give it in full, Sayyid Sufi Fath ‘Ali Waysi (1825-1886), 
is not an unfamiliar name to those who belong to the Naqshbandiya order 
of Sufism in Bengal,’ of which he was one of the prominent followers, But 
he does not enjoy the same celebrity as a poet, and, despite the fact that 
the Diwan of his Persian verses has been published three times since 
his death, no thorough assessment of his poetry is ever done. 

Maulana Zainul Abedin Akhtari has published a biography of Waysi* 
but he does not deal with his poetry and just gives a selection of some 
ghazals from the Diwün at the end of his book. 


Dr. Mohammad Motiur Rahman has recently brought out an exhaustive 
work on the subject, entitled A’ina-i-Waysi,? divided into two parts. The 
first part, which covers a major portion of the book, gives a more investiga- 
ted account of the life and work of Waysi—the main source, however, being 
Zainul Abedin—along with a detailed history, both political and religious, 
of Chittagong, which was the native place of Waysi, and other lengthy, often 
irrelevant, information about the spiritul preceptors and disciples of Waysi. 
The second part, which is much shorter in comparison to the first part of the 
book, deals with the poetry of Waysi.* From the study of the A’ina-i-Waysi'‘ 
it clearly appears that the author is mainly interested in the achievements 
and contributions of Waysi as a Sufi and little as a poet, because he is of the 
opinion that “in comparision to the eminent position that Süfi Fath ‘Ali 
Waysi holds in the realm of mysticism, gnosis, spiritual guidance and esoteric 
love, poetry is not a matter of distinction to him." 5 


After all, it is worth praising that Dr. Motiur Rahman is perhaps the 
first scholar to have evoked a wider interest in the poetry of Waysi by giving 
a review of his verses, along with a selection of twentyseven ghazals from his 
Diwan, which is not easily available. In this connection, the author claims 
that he ‘thas tried to present an analysis of the poetry of Waysi and, by 
comparing his verses with those of master-poets of Persian, he has attempted 
to highlight the merit of his poetry and determine his place as a Persian 
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poet."^ Butit is disappointing that the learned scholar has confined himself 
to merely emphasizing the different aspects of the poet" s love for Prophet 
Muhammad (peace and blessing of Allah be upon him) in the light of his 
verses, which he has copiously quoted from the Diwün, and refrained from 
giving any critical assessment of his poetry. The author has also tried to 
"compare" Waysi with other great poets of Persian, such as Hafiz, Anwari, 
Khaqani, Amir Khusrau, ‘Urfi, and others on ground that he has composed 
several of his ghazals and qasidas in the same rhyme and metre as adopted 
by those poets and, by way of illustration, he has even quoted Waysi's poem 
side by side with theirs, but he does not state what conclusion he has drawn 
from such comparison. Waysi, no doubt, has composed some of his 
ghazals and qasidas in, the style of above-mentioned poets, particularly 
Hafiz, who' seems to be his most favourite, but, it is to be noted that he has 
just borrowed the same rhymes and metres, but not their. thoughts and 
thêmes). Hence it is undesirable, rather ‘an excersise in futility’, to compare 
Waysi with. other poets, because one poet cannot be compared with other 
poet’ or poets unless, their respective poems contain similar themes or. treat a 
common. subject-matter. 


In “the present paper, I have, therefore, attempted to give a. critical 
estimate of Waysi as a poet. 1 


^ 


° ` Sayyid Fath ‘Ali, pen-named "Waysi", was the son of Sayyid Warith 
‘Ali Bangali, a native of Chittagong (now in Bangaladesh). It was in that 
city that Waysi was born in 1241/1825. But soon he migrated to 
Murshidabad, where he studied in a reputed madrasa at Dahsa, near 
Mushirhat. Being intelligent, he, within a short time, became well-versed 


in the Qur'ànic exegesis, tradition, jurisprudence, logic and philosophy, and’ 


_ acquired proficiency in Arabic and Persian languages and literature. He 
was inclined to mysticism and became a disciple of the Naqshbandi saint 
Şafi. Nir Muhammad Nizàmpuri (d. 1275/1858), the Khalifa of Sayyid 


Ahmad Barelvi (d. 1247/1831). He came to Calcutta and became a private’ 


secretary to Nawaüb Wajid ‘Al: Shah at Matiabruj It was perhaps, 


during the early days of his stay at Calcutta that Waysi married a respectable ' 


7 


lady of Murshidabad, Sayyida Fatima. Later on, he was appointed a 
superintendent in the political-pension office of the British government. But, 
in 1285/1868, Waysi resigned the post and devoted the rest of his life in 
seclusion at Murshidabad. In the last year of his life, he again came to 


Calcutta, where he died on 8th Rabi‘ al-Awwal, 1304/6th December, 1886,' 


and was buried in the Maniktolla area of the city. His tomb is still there, 
and is a place of pilgrimage for the people.’ 


Waysi left behind a son, Sayyid Muhammad Mustafa ‘Ali, and a 
daughter Sayyida Zahra? besides a number of disciples. 
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` After the death of Waysi, his Persian verses were collected by his 
material grandson Muhammad Mir Hasan and published in form of a Diwan, 
though some poems, which, the compiler says, “could not be traced in spite 
of his best efforts", are lacking. The Diwan-i-Waysi was first printed at 
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which he himself was conscious, as he says in the following verses with which 
his Diwan opens :19 
با‎ Ola» مطاع‎ ders مشرق حب‎ 
سوزان با‎ Aue مطلع خورشيد عشقشق‎ 
: . در ته هر لنظ پنهان اله دلسوز ما‎ 
با‎ Oleg و زبن هر حرف بيدا آتش‎ 
یک شعله ای‎ OT هر غزل آتشکده هر بيت‎ 
آتشی افروخته هر مصرع ديوان با‎ 
Waysi knew well how to impart such impassioned feelings to the readers. 
By expressing them through simple words, seeking harmony between rhyme 
and rhythm. Read the following ghazal (of which I have omitted a few 
lines for want of space) and, I am sure, you will share the pain afflicting the 


poet's heart 8‏ 
از يوسف من داری ای باد خبر چیزی 


بر گوی به من باری ز آن خير بشر چیزی 
هر آه جگر سوزم باشد ز شرر چیزی 

هر Jib‏ سر شک من از لخت جکر چیزی 
يس سحر فسون خواندم تا برسر رحم eil‏ 

هیپات نمی بينم در سحر اثر چیزی 
گویی که بخور چیزی تا جان نرود از تن 

آری بخورم هر شب از خون ie Ke‏ 
تاراج نمو ৬৬৯‏ صبر و خرد و pus‏ 

از حسن ادا چیزی و ز jb‏ نظر چیزی 
مرغان چمن ثالان» کل جامه دران ديدم 

دائم كه ز سودايت دارند بسر چیزی 
و يسى به ثنای تو بر صفحة رخسارش 


از خون سر شک خود بنوشته نگر چیزی 
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In one of the qasidas of Waysi, we find some marked elements of pure 
imaginative poetry. The poem begins with a vivid description of the poet's 
wanderings in quest of his beloved, the Holy Prophet, until, after enduring 
much sufferings, he comes across “a face, as shining as the sun and as 
beautiful as the moon", and becomes so dazzled that he loses his senses. 
When, after some time, he comes to himself and realizes that he has achieved 
his object of love, he becomes so overwhelmed with joy that he fails to 
decide what to do at this point. He runs and falls at his feet and kisses 
them all over. He then starts singing verses in his praise, which form the 
madh-portion of the qasida.™ 

Similarly, in another qasida, Waysi describes how one day he saw “a 
mad fellow", always crying and wailing, and asked him the cause of his 
misery. The person replied that he had been caught in the agony of 
separation from his beloved. The poet became curious to know of that 
beloved, and asked a reries of questions which the person went on 
answering. The dialogue between the two, converging on the praise of the 
Prophet by indirect references, is interesting from the view point of pbetic 
art, because the way of presentation keeps the'attention of the reader intact. 
A few lines are quoted 348 


Ue گذر زین ما‎ Uf چرا»‎ JU جنین‎ quf 

zu ناسر كنا كه اعفان‎ ot SS um 
گفتم مكن جان را تلف“ گنتا كه دل رفته ز کف‎ 

كفتم حذر از ما سلف“ Vaf‏ که بيكار آمده 
كفتم be‏ ادا Uu‏ که دلدار آمده 

كفتم كه دل بر كير از اوه گفتا که دشوار آمده 
گفتم که برده دل بكو ؟» گفتا كه محبوب خدا 

گفتم که محبوب خدا ؟» گنت آنکه بختار آمده 
كفتم که ومف او SX)‏ كفتا که رو قرآن ou‏ 

كفتم نا خوانش که Gus‏ ؟ گفتا که دادار آمده 
گفتم كمال او SR,‏ گنتا که بیرون از شمار 

گنتم که آخر اندی » Uf‏ که بسیار آمده 
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كفتم كه آخر جمله‌ای» گفتا که باشد دفترى‎ 
كه طومار آمله‎ ws Sx) حرقی هم‎ aS كفتم‎ 


Another notable aspect of the poetry of Waysi is the beauty of 
expression, which makes his ghazal lively and charming. Mark the style of 
describing the beauty of the beloved—the poet seems to say nothing, but 
shows the beloved himself as revealing his glowing face and musky ringlets 
in a manner that suggests an implied sense of coquetry :* 


متصل کرد دو خورشېد كه ابن ړوی من ست 
كرد بيوسته هلالين که ابسروی من ست 
صبح از شام بر آورد که اين bes‏ من 
شام بر صبح برا كند كه كيسوى من ست 
شهد از غنجه برآورد كه ابن ست كلام 
سنبل و مشک بهم كرد که این موی من ست 
CONS das‏ هوا کشت همه Lucis‏ 
| در تسم شد و فرمود که خوشبوی من ست 
—though, I doubt, whether. in adopting such a style, Waysi was influenced‏ 


by the Iranian poet Radiu'd-Din Nishapuri (d. circa 598/1202), whose 
following two verses are on the same line :* 


باه در مشک ol‏ کرده كه اين رخسا رست 
شکر از پسته روان کرده که اين گفنارست 
سنگ درسينه نهان کرده که این حيست ؟ دلست 


Some further instances of the beauty of expression, often achieved by 
the use of tadad, are the following :™ 


پاغست باغ عشق كه آبش ز آلش است 


هر چند آه شعله زند سبز در شود 
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افتاد بدل شعلهة غم جنس خرد سوخت 

৩,‏ خير در OT‏ خانه كه دروى شرر افستاد 
بشوق OT‏ شه خوبان سرابا گشته‌ام شعله 

پبخش ای OLS ius‏ به آب اشک تسکینم. 


The use of rhetorical figures, which was so prevalent in classical poetry, 
is also found in his verses, But they do not detract the sense ; they rather 
add to the beauty. For example, I quote below four different verses’ 
employing the four varities 01 tajnis :— | 


tajnis-i-tàmm :‏ 
كفتم كه ana‏ خد تو لولوى لالا 


دريا به এশা OUS‏ و فرياد كه ১১‏ 
tajnis-i-murakkab : |‏ 
كار عاشق چست ؟ در دل عشق دلبر داشتن 
دل به دلبر داشتن و ز غير دل برداشتن 
tajnis-i-naqis :‏ 
پر کش OW‏ تا که رخت جلوه گر شود 
بر صورتیکه بدر ز ابری بدر شود 


and tajnis-i-mukarrar :‏ 
از حسن تو ای P‏ بپتاب به تاب اندر 


و زرشك رخت Olla‏ خورشيد سحاب اندر 
Waysi's command over the language, accompanied by his art of poetic‏ 


fancy, has often created good pieces of poetry, as, for example, the following 
verses from one of his qasidas, describing the tresses of the beloved 


Prophet ۴‏ 
ze da‏ است SOT‏ که باشد اندر و ৬৯১1৭‏ مضمر 
صبیح صبح .را. خیره AL‏ می كشد در بر 
گہی چون مار می پیچد* گبی چون رشته می تابد 


th‏ بر كنج می خوابد“ گپی همدم ورا مجر 
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گہی بر خویشتن بیچان» گپی بر خود بود OYU‏ 

گپی گردد بخود لرزان» گہی ১১০‏ پریشان تر 
گپی گردد LT ans‏ گپی با دام می ساند 

isa de sf oec du ud 
گپی بر نور می خسيد © گی بر نار می غلتد‎ 

گہی بر باد می Baas,‏ كهى همركف مشک تر 
گپی با لاله می شيند » كهى با نرگس آويزد 

AS‏ بر سرو می asd‏ گپی با ارغوان همسر 


Apart from these, the poetry of Waysi also gives some references to the 
socio-religious condition of Bengal in his time. In one of his verses, we find 
him lamenting over the miserable condition of the Muslim community,?? 
while in other he speaks of the spread of Christianity in the province. In 
this respect it is more intresting that he has composed a full ghazal in 
condemnation of some one who, as it appears from the poem, had tried to 
mislead the Muslims by his unorthodox views about Islam; a few verses of 


the ghazal are as follows :*° 


SAM OT‏ که $45 Jbl‏ تهاده است 


E 


از مد بری به راهزنى دل eMe‏ 
mt‏ شکار درغ دل ০13৯)‏ دين 


دام cj‏ در ره باطل نهاده 


M 


هشيار باش تا نبرد عشوه اش ز راه 


40558570758 


ست 
pil‏ و وحى را به تراز وی نیچری 

با وسوسه A‏ يله mis‏ مهاده است 
از عمر چند روزة পো‏ ز اسلهی 

هيبات كفر و زندقه حاصل نپاده است 
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از بهر امتياز مشوبات وهم و عقل 

GAS‏ وحى را حد فاصل Sl‏ است 
ويسى بہوش باش که از راه می برد 

OT‏ مد بری که Syd‏ باطل هاده است 


The word nechari, used in the above ghazal suggests that the poem was 
presumably composed against Sir Sayyid Ahmad Khan (1817-1898), who was 
a contemporary of Waysi, and who. on account of his rationalistic attitude 
towards religion, was given the nickname nechari?' by his critics. Moreover, 
the fact that Sayyid Ahmad Khàn had been denounced as an infidel and 
atheist by the ‘Ulama of his time*? for composing his Tafsir al-Qur’an,™ 
which is based on scientific and metaphorical interpretation of the Qur'ün, 
15 also hinted at in the above ghazal. 


Waysi also composed marthiyas recording the obituary in form of 
chronograms (ta’rikh).*4 


On the whole Waysi appears to be a talented poet. His poetry is light 
and simple and never enters into the explanation of the complexities of 
mystic philosophy, and thus it is enjoyable. Asa matter of fact his poetry 
is merely an expression his profound love for the Prophet, but its emotional 
effect is something that really counts and reminds me of James Reeves' 
definition that poetry is nota thing to be explained but “felt”.  Waysi 
deserves our appreciaton for his composing verses in Persian at a time when 
the language had started losing its importance in Bengal. 


Notes and References : 


1. The Naqshbandiya order, founded by Muhammad Baháu'd-Din “Naqshband”, of 
Bukhara (1317-1389), was first introduced in India during the time of Babur 
(d, 1530), though its real propagator was Muhammad Baqi Billah Birang (1563-1603), 
who finally settled ín Dehli. (J. Spencer Trimingham, The Sufi Orders in Islam, 
Oxford, 1971, pp. 94-95). But it was the latter's disciple and vicegerant, Shaykh 
Ahmad Fárüqi Sirhindi, (1563-1624), well-known as Mujaddid-i-Alf-i-Thani, who 
really established it here (John A. Subhan, Sufism : Its Saints and Shrines, Lukhnow, 
1960, p. 286). It got further impetus in the 18th century by the reformative 
movements of Shah Wali'ullah of Delhi (1703-1762) and his son Shah *'Abdu'l-'Aziz 
(1746-1824). In the 19th century, the latter's disciple Sayyid Ahmad Barelvi (1776- 
1831) brought further development within the order by amalgamating 1t with the 
Qàdiriya and Chishtiya orders in India and “uniting these three disciplines with a 
fourth element of religious experience, the exoteric discipline, which he called 
Tariqa-i-Muhammadiya" (Aziz Ahmad, Studies in Islamic Culture in Indian Environ- 
ment, Oxford, 1964, pp. 210-211). He popularized his system in Bengal when he 
visited Calcutta in 1821-22 and stayed here for about three months, during 
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which peaple from various parts of the state flocked round himto enter into 
his discipleship (Gholam Rasul Mehr, Sayyid Ahmad Shahid, Lahore, 1952, I, 216 ; 
Abul Hasan Ali Nadvi, Strat-i- Sayyid Ahmad Shahid. Lukhnow, 1977, I, 327), 


Entitled Hayat-i-Waysi, it was published at Calcutta in 1955, It is à very brief work 
giving the same information in two languages, Bengali and Urdu, together. The 
Bengali portion covers 88 while the Urdu portion 70 pages. 


Published at Patna in 1975, the book runs into 580 pages—Part-I (pp. 1-424), Part-II 
(pp 425-227), Bibliography, Appendices, etc. (pp. 528-580) 


The actual discussion on his poetry covers but fortynine pages (pp. 445-493) 

Motiur Rahman. A'ina-i-Waysi, (Patna, 1976), p. 427. 
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Rahman, pp. 185-192. 


For a list of their names, see Diwan, Appendix, pp. 207-209. For more information 
and later additions, ses Motiur Rahman, pp. 199-416. 
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Nos. in and iv, pp. 217-221) 
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(A'ina-i-Waysi, pp. 411, 422). But, as the compiler of the Diwan has often wrongly 
captioned some q asidas as ghazals and vice versa, and as a few poems are incomplete 
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William Wordsworth, Preface to Lyrical Ballads (1800), ed. R. L. Brooks and 
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Nechari is a Hindi construction from the English word ‘Nature’, and thus denotes a 
person, who believes in Nature as the supreme law of causation, but the ‘ulama’ took 
itinan irreligious sense. The word was given as a nick-name to Sir Sayyid Ahmad 
Khan after the latter, in one of his articles, tried to reconcile religion with science 
and proved that Islam was in accordance with Nature. (See Sir Abdul Qadir's 
article on Sir Syed Ahmad Khan in Great Men of India, ed. L F. Rushbrook 
Williams, The Statesman Publication, Calcutta, n. d , p. 613) 
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SOURCES OF AL-HISN AL-MATIN 


By Dr. Mp. SAMIULLAH ÁsAD, M.A., Ph.D, 


Assistant Professor, Maulana Azad College & Part-time 
Lecturer & Instructor, C. U. 


In the midst of a good many incomplete historical records in Persian, 
English and Urdu, it is needless to say that Al-Hisn al-Matin Fi Ahwdl 
al-Wuzard' wa’l Salátín by ‘Abbás Mirzá isa very important work on the 
history of Oudh dynasty. The author rightly claims in the preface to his 
book that despite non-cooperation and indifferent attitude of his friends, he 
took pains in collecting source materials for his matchless work. It 
begins from the founder of the Oudh dynasty, Sa'ádat Khan Burhanul 
Mulk (1135/1722—1152/1739) to the deposition of Wajid ‘Ali Shah (1264/ 
1847—1273/1856) with the extinction of the dynasty, at the hands of the 
Britishers. Though concise and short, its scope and redaction is systematic 
and, of course, impressive. Its importance is redoubled since it has enriched 
Arabic literature in India, which has been hitherto saturated with a mass of 
religious and linguistic productions. Historiography in Arabic particularly 
in India has always been a neglected subject. So far our information goes, 
we have only a few historical works in the language in the midst of our 
literary output. Further the extant historical works can not be placed 
under the class of pure history in the strict sense of the term. Some of 
them are primarily the biographical works having notices of saints, savants 
and learned men. To show their extent, it is not out of place to mention 
such works in the following lines. 


Tuhfat al-Mujáhidin by Shaikh Zain al-Din al-Mábari (d. 987/1580) is 
a historical work which gives an account of the spread of Islám in Malabar, 
history of the Portuguese from their first appearance in that country in 
904/1498 and their battles with the Muslims. 


Zafar al-wálih bi Muzaffar wa ' Álih by ‘Abd alláh Muhammad b, ‘Umar 
al-Nahrawáli al-"Ásafi Ulugh Kbáni, better known as Hajji Dabír (b. 946] 
1540), a prominent official in the service of Muhammad Ulugh Khan, is a 
history of Gujrat till 1572 with a sketchy accounts of the rulers of the North 
. and South of India. It was composed in the first decades of the 17th century. 


Al-Fath al-Mubín li’l Samiri al-Ladhi yuhibb al-Muslimin (The conspicu- 
ous victory of Zamorin who is the lover of the Muslims) by the above 
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mentioned at-Mábari, is a metrical account of the struggles of the Zamorin 
of Calicut with the Portuguese. 


Al-Kawákib al-S@irah bi Manáqgib-i- Ulamd'-i-Mi'at | al-Ashirah is 
actually a biographical work with the narration of some expeditions took 
place during Humayun, Akbar and Bahadurshah etc. 2 


AMS. of Al-Risdla Fi T@rikh al-Ghadr (a treatise on the history of 
mutiny) by Muhammad Fad! Haqq of Khaira bad is preserved in the Aligarh 
Muslim University library. 


Not withstanding the above-mentioned semi-historical/biographical works 
in Arabic, we are, undoubtedly, proud of the legacy the historians have 
bequeathed to us in the form of chronicles and official records written in 
Persian. As regards the sources of the history of Oudh, they may be 
classified into two categories— primary and secondary. The primary sources 
dealing with the history of the dynasty are limited in number. Most of 
them are written at the instance of the individual Nawwabs and rulers. 
Hence they serve the interest of a few. Similarly the secondary sources 
compiled mostly by state secretaries at the behest of their patrons, are the 
general history of India in particular and that of the princely states in 
general. The primary sources as stated above are incomplete in point of 
their scope and content. To have an idea of their extent a few of them are 
listed below. However, the; have directly or indirectly served the basis of 
Al-Hisn al- Matin. 


Tafdih al-Ghdfilin of Abu Talib Londoni composed in 1211/1797 was 
translated by W. Hoey and published in 1885. It is a history of the time of 
Asaf al-Dawla and gives some additional accounts of the other Nawwabs 
of Oudh. 


Awşdf al-Awsdf by Munshi In'ám ‘Ali b. Muhammad Khwurram Shab 
was written in the reign of Wazír 'Ali Kbán. It contains five chapters 
(Nuskhá). The first one deals with the accounts of Sa'ádat Khán, Safdar 
Jang, Shuja al-Dawla and Wazír ‘Ali Khan. 


Ma‘dan al-Sa'ádat of Sayyid Sultán ‘Ali Khan Safawi composed in 1802, 
isa general history of the Mughal dynasty in four volumes. The author 
in the fourth volume gives a history of Oudh with a detailed account of 
Sa'ádat ‘Ali Khan, the 5th ruler of Oudh. 


*Imád al-Sa'ádat of Mir Ghulám *Ali of Lucknow composed in 1223/1808 
is a regular history of the Nawwabs of Oudh from Sa'ádat Khan Burhan 
al-Mulk to Sa'ádat ‘Ali Khan, 
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Iqbál Námá by an anonymous poet composed in 1215/1800 is a metrical 
account of the accession of Wazir ‘Ali Khan and his dethronment by 
Sir John Shore. 


Bahr al-Sa'ádat of Muhammad Sálih was written for Gházi al-Din 
Haidar. According to Sprenger it is a revised edition of the 'Imád al- 
Sa'ádat. In many places the author has copied verbatim from the latter 
work. 


Tû rikh-i-Muhtashim of Muhammad Muhtashim, a grandson of Háfiz 
Rahmat Khan, was composed in 1253/1837 with the object of writing an 
account of the reign of the king Nasir al-Din Haidar. It also traces the 
history of Oudh till the death of Nasír al-Dín Haidar. 


Waqá-i-Dil Pazir by ‘Abd al-Ahad b. Mawlawi Muhammad Fáiq, who 
had been for twelve years in the service of the East India Company, was 
composed in 1253/1837. It is a history of Pádsháh Begum, wife of Gházi 
al-Dín Haidar till the year of its composition, when she tried to place 
the throne upon Munná Ján, a pretended son of her husband's successor. 


75 rikh-i-Sháhiyyah Nishápurivah of an anonymous author is a history 
of Oudh from the time of Sa'ádat Khan to 1254/1838 in the reign of 
Muhammad 'Ali Sháh. 


Sultán al-Tawárikh of Raja Ratan Singh Zakhmi is a history of Oudh 
regime till the death of Muhammad ‘Ali Shéh in 1258/1842. 


Tá'ríkh-i-Awadh of Sayyid Kamal al-Din Haidar is a history of Oudh 
till the accession of Wajid ‘Ali Shah in 1263/1847. It was translated by the 
author himself into Urdu and published in 1870 under the title of Sawdnihdt- 
i-Saláfín-i-Awadh. The author brought out its If volume entitled Qaisar-al- 
Tawádrikh, which extends from the accession of Wájid ‘Ali Shah to the 
suppression of the Indian Mutiny. 


Ijaz al-Siyar of Puran chand is a short history of Oudh, which was 
composed in 1267/1851 for Wájid ‘Ali Shah. 


Sultán al- Hikáyát of Ldlji, son of Munshi Shital Prasad, composed in 
1269/1853 is a mere summary of the history of Oudh from Sa'ádat Khán to 
the 6th year of Wájid ‘Ali Shah’s reign. 


Wazir Namah of the Nawwáb Amir ‘Ali Khan was completed in 1292/ 
1875. The book has been divided into four Bábs containing (1) a short 
account of the Qaráyüsufi dynasty of Oudh to the end of Wajid ‘Ali Shah’s 
reign, (2) the mission of the queen-mother to England to appeal against the 
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annexation of Oudh, (3) Wajid ‘Ali Shah‘s residence at Garden Reach, 
Calcutta and the author’s service to him, and (4) extracts from the works 
in prose and verse by Wajid ‘Ali Shah and poems by the author and others. 


Bustdn-i-Awadh of Kunwar Durga Prasad ‘Mihr’ Sandelwi is a history 
of Oudh in six Daftars—(1) Hindu Kings, (2) Wazirs of Delhi emperors, 
(3) Kings of Oudh, (4) the period of the Mutiny, (5) the author's ancestors, 
and (6) description of Sandila and its notables and Wájid *Ali Sháh's death. 


Since the above noted works were composed either during the life time 
of ‘Abbas Mirza or a little before his birth, he has greatly benifited himself 
by collecting data and raw materials for writing his magnum opus—A/ Hisn 
al-Matin Fi Ahwál al-Wuzard wa’l-Saldtin, the only complete history in Arabic 
that has ever been produced in India. Like a true historian, the author has 
critically examined and scrutinized the extent of the extant materials at his 
disposal and then he has, in-order to know the real substance of the historical 
facts, husked the outer false integument from them. More over the author 
flourished during the later Kings of Oudh and was in their active service. 
Further his enlightened family was closely associated with some of the 
Nawwabs of Oudh. The ready availability of the source materials, his 
family association with the ruling dynasty and his direct access to the first 
hand informations enabled the author to compile a trusworthy commendable 
work on the history of the Nawwabs and Kings of Oudh. 


—$i0i— 


০ 
CET - شاه القادرى ايم » اے۔ پی‎ ৫০০ از دکثر سېد‎ 
رئيس‎ 2০০০ 
رشنسه عربى و فسارسی‎ 
دانشكاه كلكسته‎ 


حضرت نظام الدين اولياء از مشاهير مشايخ هند است (ر) - شرح زندگانی 
امير خسرو بدون ذكر رابطه او با حضرت نظام الدين اولیاء نا تمام است - 
فرشته سی نویسد که وقتی pal‏ خسرو هشت XU‏ بود پدرش او را نزد 
حضرت نظام الدین اولیاء برد و مرید او ساخت (v)‏ - وحید میرزا موضوع مریدی 
امير خسرو را در سال هشت سالك صحیح نمی داند او می كويد که امیر خسرو 
حضرت نظام الدین اولیاه را از کودی می شناخته است و در سال رے٦ھ/ق‏ 
به ade‏ ارادت حضرت در آمد (م) وی هیچگونه شاهدی را در اين مورد 
ذکر نمی la‏ شبل نعمانی بعتقد است که در سال س۳,مهاق امير خسرو 
بونذ eas‏ خود 54158808817 )01581053131 اکر خد 
خودی ویسد که روز مم ذالحج م,ه/ق شرف بيعت حضرت یافته (o)‏ ابا هم 
)1( برای شرع حال حضرده نظام الدين ارلياء رجرم شود به سير الارلياه : سید sme‏ سياف 

امیر خورد کرسانی ؛ حضرت نظام الدين ارلياء : dame‏ حبيب 
( م ) تاریم فرشت : ابرالقاسم 2১‏ لکهذر د۵۸۹ س م.م - 
(Cr )‏ زندگانی و آثار By wd pel‏ پحیں سيرزا * دهلی 5149৮‏ س ۱۱۲ - 


( م ) شعرالعجم : شبلى le lS‏ دوم؟ اعظم كرف ۱۹۹۲ء س مرو - 
( و ) افضل الفرائد : [ اردو ترجيه ] 53 س sy‏ 
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امیر jp‏ و حضریت نظام الدین 391 
در آثار ما قبل سال سر هلق حضرت را بعنوان رهبر روحانى خود ذ کر کرده 
است و که کاهی محر آميز احترام و عشق درونی خويش را uad‏ به حضرت 
در دیباجه‌های دواوين برشته 3حرير در آورده است بمهتر ابن mius‏ آن 
را در ابنجا QE‏ کنیم تا خوانندگان گرامی می ag‏ كه ابن ارادت .و عقیدت 
روز به روز زياد شد - 
در دبباچه تحفة الصغر که اولین.آثار امير خسرو است و در حدود سال 


)31545 ذلوين شده او anal)‏ به حضرت نظام الدبن اولیاه همینطور اظهار 


ارادت می IAS‏ 


" درین OL)‏ کسی در شارع محمدی (ص) )1( .... قدم نمی زند نیست مگر 
ذات بطهر مظپرالحفایق شيخ محق محقق نظام الحق gb‏ والدین که ملا 
و ملدجا كوجك (y)‏ و كبارست و خورد و بزرگ را مدارج ade‏ ايشان جای 
مدار الپی سايه آن مهتر از سر من کپتر که پرورده adsl‏ با آسيب دهرهای 
تيز رو بريده مگر دان“ بیت : 


ياد او مايه يقين آبد كه خطابش نظام الدین آمد (س)“ ~ 


در دیباچٴ Guys‏ ديوان (م) كه "در حدود مرو سال هلق بپایان رسيد 


امير خسرو مى كويد : 


"دح شيخ خود نمی يارم كفت ( هر جند ) شیوخ را در قلب خويش 
فر و بالا می بينم هبج كدا می OT‏ آیت رحمت باز نمی خواند - زهى نظامی که 
خسرو نظامى از نام او شد“ بر ينج كنج بنى السلام على خمسه از ارشاد آن 
)1( 11 سست در had‏ خطى سفين اسى - 
( م ) كلمه "Let‏ در نسغة خطى راضم يست - 


( ۳ ) كلياس امير خسرو" نسفه خطی کتابغانه اندیا آفیس“ لندن؟ شمان ۱۱۸۷ ررق م - 
wes? ০ ৮১” (e)‏ ديواي امیر خسرو ch]‏ = 
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رشيد سید که اگر من کمن يرتو دولت نظامى نبودی زبانم كليد مخزن‎ 
محمد‎ টো خسرو جز جلد من بکشایند پر سبط هر قطعه بمحاید‎ Eg اسرار نشدى‎ 
- نام شود‎ dama ممدوح‎ 
),( "ots بر من‎ OF جرع یر من چکان بوئی از‎ 
خسرو‎ al ০৮১4৪ سوب ه/ق تمام‎ dle که در‎ (۳) 0151১ در دیباچه سومان‎ 
: می گوبد‎ jab همین‎ 

”و بعد از توحید احد و محامد محمد ail ho‏ عليه وسلم آنچه بر بنده فرض 
cut‏ خواندن دعای شبخ کامل مکمل و بنتدای rely‏ موصل که cas ole‏ 
عنایت الہی و بضمون Boll‏ اسرار نا متناهی است : سبحان الله شیخی اكه 
بالهدىئل )+( es‏ عالم پلکه شیخ شبوخ العالم» نظام الحق والشرح والدین که 
نظم كار عالم بجواهر منظوم سبحة او بر بسته است؛ زهى oly‏ صادق نظر 
که بکئونات ارنى انظر الیک (م) را در سواد کانک تراه تضمين فرموده nel‏ = 
خی دانای رموز خداوند اكبر که مغلقات و ee‏ مفاآح الغیب لا یعلمها 
الا هو (ه) را در سبق ازل حل کرده دل رحیمش بصنعت تقریب أن رحمة الله 


قريب من المحسنین )4( مشغول ay‏ ظریفش بظرف زمانی وجود Mag)‏ ناضرة 





١ )‏ ) کلیات Sd‏ نسفه خطی کتابغانه اندیا lus ০৯৯‏ ررق 9%- 
Jl (e)‏ سرسين دیراں اسیرغسرر است ۔ 

- القرآن المجيد ۱ : و‎ (e) 

-ipr : ایضار‎ (e) 

)0( ابضا و : ووء 

-əy ty UA (4) 
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امير خسرر ر حضرت نظام الدين ارلياء ۱ 

الى ربها ناظرة )1( مخصوص شاعر از برای اوچه بيت سازد gla‏ که Bley‏ 
پیت اوست المسجد بيت Fond‏ در ان روز كه همه كفتار ما را بسنجند 
و الوزن يومئذن الحق (y)‏ اميدوارم كه در ان ميزان اقوال رکیک مرا اگر 
وزنی باشد از مدايح و محامد او باشد» انشاء الله تعالول (م) - 

چهارمین ديوان (م) درسال aega‏ بانجام رسيده در ديباجه اين دیوان 
امیر خسرو می كويد : = 

بعد از نعت رسول كه طغراى منشور مشکان أو این است اللهم اجعلنى 
مسكينا و احشرنی فى زمرة المساكين و توقيم فوق jde‏ او الفقر فخرى 
سودن عبیر عنبریماحی که بر من واجپ است بلکه نص بیان شيخ شیوخ العالم 
است که طينت بنله ازطيب اخلاق و دم طيب gual‏ مطيب Seas AS‏ بیت : 

کطیں عليه cup‏ روح شمايل من اوراد بستان يعض و یضحک 

یعنی شيخ شیوخ الاسلام * مقتدای الانام فى الايام» صدر صدورء عظام 
اصحاب القلوب» بدر بدور الکمال بانوار الغیوب» طالب كنج الرضا فیما یفعل الله 
بایشاء" حافظ Quà‏ التقوى عما سواهء علامة الدنيا بفضل العلام" سياة العلا 
بعلوالمسقام > نظام gall‏ والدين» فرید سلک الیقبن» نص خاتم‌النبین» واسطه 
عقد المقربدن» درة zë‏ روس الاصفاء باوصاف hal‏ مصباح طريقه الولایه 
فى ظسلم الدنيا بلومع الولاء» ize‏ الرحمن غلىالخلق ذاته» محجة الايمان 





3 | | -re ‘rr tye القرآن‌المچید‎ (1) 

-  : پ‎ bat (r) 

- س م‎ SLI spl (e) 

) م ) ৩১১ SU a‏ چہاویں۔ pal‏ خسرو است - رحيد میرزا سن Slavia‏ سال তল‏ آوری 
ایر ১৯‏ كمان كردة ولى شاعر ১৯‏ در اختئام ددوائش همينطور ثاريم تدوین ثجت كردة اسك : 


چربی ز سر قلم 934 اين ৮১৮১‏ نا کشت بسال هفتصه ر هزده pled‏ 
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ایی‌الحق" صفاته» شارح الوحى الخفى لسائه» صاحب الكش فالجلى جنانه “ 
طيب الشمابل شمه من شمه عي الشرائم ثم من قلم فنا الحاسدين لصيته كما 
زال الغم فی‌النعم و Gy‏ الصالحين بنفسه كيحيوةالنسم باللسم» شعر ‏ 


مثل aul‏ كرامة معجزة له 451 الدعاوى بسا ان يدعي“ )4( 


در دیباچه دیوان پنجس (r)‏ که در حدود 1৯০০‏ بتکمیل رسیده 


اسار خسرو همین طور اظپار عقبدت می كلد : 


2?) 


قرصهٌ که از عدن نعمت خاتم الانبیاء باقى مانده است محلی از OT‏ 
بپتر نمی دانم كه در وضوع ملح خاتم الاولباء صرف کنم یعنی شبخ die‏ 
ترك نظام الحق والدين كه خزائن كونين پیش جشم بینش او كم از ذره 
ايست در مقابله كنج زر فشان آفتاب الله متعينا بنعمت فقره هركرا بيعت ايشان 
دست داد و از وصل طبنت چنانش بر کسید که می از خميرو هر که را 
از cil OU; OUS! gas‏ تیغش دادند درون شکاف قلم تقدیر مریضی که 
بر سر او لب ايشان بناتحه مفتوح باشد اجل با او طربق اخلاص گزیند و 
مریدی که دم ایشان برد حهار قل adl Xn»‏ را بخواب نه Aug‏ آنجا که 
باد هوای او وزد چراغ dle‏ زبارت روشنائی بزیرد و آنسو که نفس عیسوی 
او جهد pus‏ بطپانجه باک‌الموت نچرد عرض Wo‏ که جپنمی بر آتش است 
بر خلاف او کلستان خلیل نوائب که سر انداز سرکش است اصحاب او کرد 


- (y) اسماعیل‎ 


١ )‏ ) دیون بقیه نقیه با تصعيم ر مقابله و مقدمه ر شرح حال بقلم بنده صفحه و - و - 
JUS ed (r)‏ يدجمين ১০‏ حضرت امير خسرو awd‏ - 
(r)‏ دیوان wold‏ الكيال = 
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امير خسرو و حضرت لظام الدين Ah!‏ 
اين ابر جا لب توجه است که عشق و ارادت امیر خسرو يه پیر خود 
روز به روز زياد شد در سم هجری حضرت نظام الدبن اولیاء او را كلاه چهار 
تری و بارانی عطا نمود (,)- در طبقات الشعراء مذ کور است همین كه به 


پیروی حضرت در آمد درو نداردش را به فقراء daddy‏ و صوفی بتمام معناشد (۲)- 


حضرت نظام الدین اولیاه هم او را Qux‏ دوست می داشت و عنوان 
ترك الّی به او داده بود (৮)‏ - در دعاهایش می كفت که الهی به سوز دل 
این ترك مرا (৮) oio‏ - روايت کرده اند که امیر خسرو حضرت خضر را 
در خواب دید و از او خواهش oles শা‏ ببارک کرد تا به اشعار او شیرینی 
بخشد حضرت خضر جواب داد که قبلا اين تفقد - را در مورد سعدی )19 
داشته است .ب خسرو بسیار مایوس شد و وقتی که این خواب را برای شيخ 
خود نقل کرد شىخ GT‏ دهان را به دهان خسرو گذارد بس اشعارش بهمان 
شیرینی اشعار سعدی گردید )0( و شاید يت زير اشاره به همین معنی است )4( - 


من از وی لعاب دهن یافتم که زنیگو এ‏ آب سخن بافتم 


روزی حضرت در بشت بام ابستاده بود و كروهى از هندو ان .را كه 


d. ]نشل رکه‎ C1) 
- دوم س م۱‎ ole شعر العجم‎ (r) 
7 3 ۲۳۹ الشعراء : دولتشاه - س‎ ES (৮) 


( م ) بدایرئی می seni‏ حضرت نطام الدين اولیاه سی گفت كه روز قیامت هركس به جبزى 
نازد و از سن بسوز اين نک الله است؟' - 5 ۳ . 

ge عبدالردمن بن احيد‎ bs : لفات الأنس‎ Sper فرشته“ جلد درم س‎ gold (o) 
- ۱۰ مپدی ترحيدى پرر] تبرای ۱۳۳۹ هچری شيسى س‎ Beste i 


C4 (‏ رجرع شود به Rest‏ نه سچپر که در آن اسير خسرر حضرك نظام ALD‏ را سی ৬৩০‏ - 
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مشغول انجام مراسم مذهبى خود بودند نظاره می كرد امير خسرو که در این‎ 
: كرد حضرت فربودند‎ OUT لحظه با حضرت بود أشاره به‎ 
هر قوم راست راهى دينى و فبله كاهى‎ ۱ 
۳ ۰ امبر خسرو نظری به خم کلاهش انداخب و كفت‎ 


ما قبله راست کردیم بر طرف کچ کلاهی (,) 


عشق خسرو به بير خود ضرب‌المنل شده است - هميشه به خانقاه می رفت ` 
و در حضور شيخ احساس آرامش و مسرت می نمود - امير خسرو در وابسين 
لحظات عمر حضرت نظام الدبن اولیاء در پایتخت حضور نداشت بس از مرا جعت 
به دهلى خبر يافت که حضرت نظام الدین اولیاء روز هيجدهم ربیع‌السثانی 
سال مجم هجرى دارفانی را بدرود گفته و بوصال Ga‏ رسیده باشنیدن gil‏ خير 
په سر تربت حضرت cil‏ و بسیار گریست و cu‏ زير ر سرود و پیپوش 
در پای برقد آقابش اناد : ۱ 
GH‏ سوه سبج بر مکھ بر ڈالے كس 
جل خسروكهر dil‏ رين بھی چهود ()০4১‏ 
نرجمه : یار در بستر خوابیده * گیسوان سياه را روی صورت افانده ‏ خسرو 


بخانه رو که تاریی شب جهان را'فرا گرفته 





) ۱ ) جانگیر بادشاه خرد می نریسد که در ہزم ار قواللن این شعر را می خواند رقثى 9৬১‏ 
ثاربغه اين بیت از LT‏ سوال کرد seal e‏ مپرکنن_داستان شعر را تعریف كرد و بعلت 
434৯‏ و cM‏ که بر ادر نقل اين داستان &4 ار دست داد بیپرش برزسس انكاد و جان 
به ule‏ آذریں 2০‏ رجرع شود به تو زک جانگیری [ يه نهیم سید احمد" على aS‏ 


"ME میلادی ] س ام‎ dj 


- ۱۳۷ و آثار امیر خسرو مس‎ SS (r) 


خسرو شش ماه بس از مرگ آقابش روز هيجده شوال ere‏ هجرى دارفانی 
را وداع گفت و در 94৪‏ بای مرقد شبخ بخاک مبرده شد (,) - او یکی از 
بزرگان و مقلسينى است که در سر quaj‏ هند مدفون اند - اشعارش در حقیقت 


بعلت احوای Guiles‏ عرفانی در ৮1৪৯‏ ایجاد جذبه و شور می کند - 





(۱) حضرت نظام الدین ৩১০৮৬‏ كردة ops‏ که خسرو را در کنار او ৩১ ০১৯ ৬৫‏ 
ee‏ دفن بلی از خواجه سرایل که «خصب وزارت داشت و صريى حضرت دود مخالفت 
كرد ر كفت يس از گذشت چد نسل تشغبص در تبر ار يكديكر مشكل خواهد 
hy Te‏ اسك که امير خسرو را & پائیں پای قبر ৬০১৪৯‏ نظام الدين ارلیاه دكن ১১৫‏ 
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In the first half of the 18th century when the Mughal empire was heading 
towards disintegration, Indian sub-continent saw the rise of some brilliant 
luminaries in the firmament of Islam. Of the distinguished personalities— 
some of whom were spiritual leaders while some others reformists in nature— 
Shah Waliullah and his eldest son, Shah Abdul "Aziz deserve special mention, 
Like his ablest father, Shah Abdul Aziz proved himself to be a noteworthy 
scholar in the domain of Quoranic sciences and Prophetic tradition. 


Devoted to Islamic learning and philosophy, he undertook to write a 
Commentary of the Quoran in Persian language. In the course of a few years, 
an interpretation. of this Holy scripture entitled العزبز‎ el was prepared. 
It was an exhaustive monumental work running into several big volumes, 
but the greater parts of it were lost during the Indian mutiny of 1857. 
It is considered to be a master piece for its true exposition of the inner 
senses enshrined in the verses, Only two volumes—one from the first and 
the other from the last—could escape destruction. It is said that the work 
was completed in the year 1200 A H./I785? A.D.? The first volume 
of the Tafsir, having no preface at all, begins with the interpretation of 
يسم الله الرحس الرحيم‎ followed by the commentary on ‘äss’, It extends upto the 
middle of the surah sil and ends with the verse لكم ان کنتم تعلموی‎ 0১১1০ وان‎ 


1. العزيز‎ e is otherwise known as Tafsire Azizi, which consists only of two big 
volumes. 90801 اتصاف‎ ۴-6. 

2. Itis said that the Tafsir-e-Azizi was originally written in Urdu Language. It is only 
a partial interpretation of the Quoran: A manuscript copy of the same is preserved 


ın the Alia Madrasah, Dacca.—Tazkiratul Awla by Maulana Nurur Rahman 
vol-5, P-226. 


3. Bankipore Catalogue, P-31. 
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The 2nd volume of the work deals with the 29th chapter of the Quoran 
تہارک النی‎ as well as its last chapter, starting from 

سوة تساهل و اين سوره را تباه نيز میگریند مکی اسف 
These two volumes were translated into Urdu for the common readers.!‏ 


Having been keenly interested in Prophetic traditions from his boyhood 
days, Shah Abdul Aziz studied the Sihah Sitta with Khawaja Md. Amin and 
Sk. Nurullah, the two distinguished Khalifas of his father. His inclination 
for Hadith was displayed in his compositions on the principles of Hadith and 
Asmaur Rejäl. His book isl عجالة‎ briefly treats the science of Hadith, while 
المعدئین‎ uU, is concerned with the biographical notices of the traditionists 
and their ravis. Though incomplete, the author appears to have furnished 
therein a list of books on traditions produced upto his time. He had great 
aptitude for Islamic jurisprudence. People from different walks of life used 
to gather round him with their intricate problems and seek his juristic 
opinion. He composed a colossal work, entitled “‘Al-Fatwa fil Mathàelel 
Mushkilat"—in two volumes, dwelling upon various problems affecting the 
social and religious life of the people. تصفة اثداء عشرية‎ is another well known 
work of Abdul Aziz Dihlavi. -It was written in refutation of the Shiah 
tenets. A detailed list of the contente and several versified chronograms 
expressing the author's death, are given at the beginning of the copy. &SJl ميزان‎ 
and Ai ميزى‎ are the two important books of the author—the former relates 
to rhetorics, while the later to scholasticism and philosopy. A prolific 
writer as he was, his composition spread over vast subjects including 
martyrdom and genealogy. ৬১১০০] شهادة‎ and فى الا نساب‎ of the author depict 
the pathetic scene of Karbala and tribal accounts of the scholars respectively. 
He composed some curious articles on the interpretation of dreams. A few 
epistles were directed to the men of letters of his time. Logic and philo- 
sophy being hisfavourite subjects, he did not lag behind in this sphere. 
His Philosophical compositions include among others 


- على مير زاهد املا جلال‎ ee (y) حاشية على مير زاهد رسالة-‎ (i) 
(ب) حاشية على مير زاهد شرح الموافف - (م)  حاشية على ملا كوسيح المعروفة‎ 
- حاشية على شرح هداية الحكمة للمصدر الشيرازى‎ (o) - بالعزيزية‎ 

His commentary on ارجوزة الأصمعى‎ is really a commendable one. wilh all of 

Shah Abdul Aziz is another interesting composition written in Persian 

language. The book was translated into Urdu by one Md. Siraj, the owner 


of Hosami Press at Mirath. It is a collection of some very useful 
admonitions given by the author at the instance of his favourite novices who 





1. An Urdutranslation of this portion of the commentary was lithographed at the 
Iftikhar Press, Delhi. 
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gathered round him forthe purposes. Shah Abdul Aziz was not only a 
great theologian and a spiritual leader but also a man of literary taste. The 
book ৮১৪০ came into being through the process of questions and answers 
passed between the author and his followers. His adherents put forward 
certain questions touching the Quorün, Hadith and Shariat, where upon he 
was in the habit of pleasing them with satisfactory answers, some quotations 
from his Malfuzàt will illustrate what has been said herein before. 


ایک مرید نے عرض کیا که خسرو کی محبت شيخ S‏ سانه واقعى تبی ؟ 
فرمايا که فى الواقع خسرو نهایت محبت اور درجه فنا ابر شيخ > ساته رکھتے 
تھے اور شيخ كو بھی محبت اور عذایت الكر حال پر ہہت تھی - 

فرمایا كه شيخ ی رحلة وقت يه سماع میں مشغول تھے اور Sl‏ 
جنازه L‏ سامنے شيخ سعدی كا يه شعر s‏ 

الي سرف سیما را بصخر امیدوی لیک بد عهدی که با 9555 
an‏ تھے که جنازه حرکت کر لكا اور ھاتھ بھی کهنعا 


The poetic genious of Shah Abdul Aziz found full play predominantly 
in the realm of panegyric and elegy, being effectively influenced by Islamic 
poets like Hassán b. Thabit and Umar Ibnul Farid, Bred in religious 
environment, he developed attachment towards the prophet even from his 
childhood. His passionate love and profound devotion to the prophet 
as well as the members of his house became obvious in his emotional out- 
burst in panegyrics. Indeed he appears to have followed in the footsteps 
of his predecessors, while adhering to the conventional forms and metaphori- 
calexpressions. Not with standing these obsolate norms, some new elements 
in his poéms excite admiration of the readers. The shortcomings as crept 
therein were completely eclipsed by the simplicity of style, lucid diction and 
‘above all easy flow of ideas. These peculiarities are to be noticed in the 
following verses of Shah Sahib’s eulogistic poems.  - 


(i)‏ الا يا dile‏ دم فى ملامى فانى لا احول عن الغرام ر 
ies‏ ساهر مسا دمت حيا و এ‏ هائم والدمسع هامى 
فيا ربح الصبا عطفا و Way‏ الى ذاك الحمى بلغ سلامى 
و قل يا اهل ودى فى هواكم مضى شرى و ايامى و عامی 


A close study of his poems reveals that his inspiration mainly emanated 
from the philosophical outlook about life. The 18th century Arabic poetry 


1. bal ay —by Abdul Hai, vol—V11, P-275. 
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produced on the Indian soil‘ primarily reflected the tender feelings of the 
poet’s heart. The contemporary literary output, particularly the poems of 
identical nature, reinforce the views that such classicists preferred more or 
less to cling to the old ideals, instead of introducing any kind of revolt in 
the outlook of the modern generation. A few verses from Shah Sb’s 
panegyric are expected to throw light on it. 


یبا ساثر نحوبسان الحى و الال سملم على سادة الا وطان ثم قل 
ما زلت فى بعدكم WE‏ فى شعل و الارض فى کسل والماء فى She‏ 
اربد لمحة وصل استضئى بها/ فى ظلمة الهجر ضاقت دونها dem‏ 
انى صليت على انس و تذكرة Y‏ هل ودی و خلق ا 


Born in Delhi on the 25th of Ramadhan in the year 1159A.H./1746 
A D.1, Shah Abdul Aziz received his primary education under his father. 
He committed the Quoran by heart in his boyhood. In early age, this avid 
man studied a good number of books with the obvious purpose of investiga- 
tion and research. On account of his extraordinary calibre and vast 
knowledge, he was conferred the title of ‘Sirajul Hind’, ‘Hujjatullah’ and 
‘Ghulam Halim? by the contemporary scholars. On his father’s death, 
Abdul Aziz, then a mere boy of sixteen, had to go to some other learned 
men, indeed, his father’s companions like Sk. Nurullah al-Barhanvi. 
8k. Mohammad Amin al-Kashmiri and Sk. Mohammad Asheq b. Obaidullah 
al-Phulthi for higher studies in religious sciences.* 


Abdul Aziz Sb, a tall statured and weak bodied man, possessing brown 
colour and thick beard, used to write manuscripts and notes with perfection. 
All his brothers,—Abdul Qader, Rafiuddin and Abdul Ghani studied under 
him. Among his favourite disciples were Abdul Hai, his son in Jaw, Mufti 
Ilahi Buksh al-Kandhlavi and Syed Qamaruddin as-Sunipathi. After 
completing higher education he took over the teaching assignment in the 
Madrasah established by his father Waliullah. In old Delhi, the emperor 
Mahammad Shah had offered a magnificent building to Waliullah with a 
view to disseminating religious learning among the country men. Maulana 
Waliullah started a Madrasah over there as desired by the emperor. 
However, withina few years Abdul Aziz’s fame spread far and wide as a 


1. His historical name is Gholam Halim. It is said that the year of his birth was 
determined from that name according to the principle of ‘ABJAD’. 
- 2. Itis to be noticed that Edward in his catalogue of Persian printed books in -the 
British Musium treats Abdul Aziz and Gholam Halim astwo different persons. He 
states that تسفة اثناء عشرة‎ was written by Gholam Halim and not by Abdul Aziz. 


3. الغواطر‎ £y by Abdul Hai, vol-7, P-268. 
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worthy teacher of Hadith and Tafsir. A large number of pupils from 
distant parts of the country thronged around him in order to quench their 
thirst for religious knowledge. It is said that all the sons of Waliullah, 
following his death, served this institution one after another, ın the capacity 
of able teachers. On their passing away, Shah Md. Ishaque, Shah 
Makhsusullah, Shah Md. Musa and last of all Shah Abdus Salam became 
teachers there in. Unfortunately, the Madrasah was destroyed by the British 
Soldiers during the sepoy mutiny of 1857. Even today the place where the 
Madrasah stood, goes by the name Madrasah Mohalla.* ‘ 


Abdul Aziz was a man endowed with noble qualities. He was alsoa 
saint of the highest order. He reached the point of perfection ‘and fame, 
for which people desired friendship with him. Some maintained that Abdul 
Aziz was timid and indolent in nature; but they were not aware that 
it was a time of chaos and anarchy; and he had to move very cautiously 
in all activities. 


Inthose days, the Shiah people were very active in Delhi and tbey 
became a constant source of trouble to the Sunni followers. Shah Aziz had 
to go underground several times in order to save himself from the tyranny 
of the Shiah leader, Nazaf Khan. Attempts were made twice on his life by 
administering deadly poison but every time he escaped unhurt miraculously. 


He was endowed with supernatural power of eloquence. People would 
listen to him being spell bound. He used to narrate stories about distant 
lands and their peoples as well as their wonders. So vivid was the description 
that the listeners believed him to have visited those countries and observed 
them personally, but the fact was that be did never set his feet elsewhere 
except Calcutta. His informations about foreign countries were supplied 
by the visitors of his courts. 


He gave tbe ruling that those parts of India which passed into theh ands 
of Non-Muslim power, should be treated as Darul Harb, even if the Sultan's 
control was recognised there in name only.* The Ahle hadith faction of the 
Sunni Jamat on the other hand issued verdict during the Ist world war 
that India, although ruled by the British people, was to be designated as 
Darul Aman’ instead of Darul Harb. 


Shah Abdul Aziz was attacked with nearly 14 kinds of diseases that 
affected his health to a great extent. Towards the end of his life, he was so 





1. Tazkeratul Awlia by Maulana Nurur Rahman vol-5, pp-217-218. 


2. Hindustan ke Salatin, Ulama aur Mashayekh ki Ta'alluqat par ek Nazar by Syed 
Sabahuddin Abdur Rahman, p-91. 
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much crippled due to the effect of ailments that he could not walk even 
up to his two. Madrasahs. He breathed his last in the year 1239 
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A. H./1824 A. D. 


A poet says :‏ 
لم ار امثال الرجال تسفاوتا لدى decd!‏ حتی عد الف daly‏ 


Bibliography 


مجموعة حالات عزيزى - ازظهير الدبن سيد احمد ولى ১৬‏ 

ند كرة عزيزية ‏ مرتبة قاضی بشير الدین احمد بیرالهی 

أبجد العلوم - ص مرو 
كمالات عزيزى - از لواب مبارک على خان 

تذكرة شاه وی الله - ص مد Y‏ - ورم 

نور القلوب (قلمى) مولوى لواب امجد على SHE‏ - ص - vom “ror‏ 
اتار الصنادید باب چهارم - ص wr  -‏ ۱ 

حداق الحنفیة -~ ص = ےم 

27585808178 

اخبار 05৩১‏ ورق = cde‏ مرح بم 

ملفوظات مولانا شاه عبدالعزيز ( اردو ) 

تراجم علماء اهل حديث - جلد اول - ص - وم - ۲ب 

حيات عزيزى - از محمد رحيم بخش ( طبع فيض بريس دهلى (19৭৭‏ 
تذكرة OME‏ رام پور“ ص ¬ سح ۲ - rie‏ 


Edited by: 
MD. RAHATULLAH 


Published by : 
DILIP KUMAR MUEHERJEE 
for and on behalf of the University of Calcutta 
at Asutosh Building, Calcutta-700073 


and 


Printed by him at 


NEW ASIAN PRINTERS 
29/7, Phears Lane, Calcutta-700073. 


Sales : 


Calcutta University Publications Sales Counter 
Asutosh Building, Calcutta-700073. 


Price: Rs. 15°00 


